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A 


PLAIN ACCOUNT, &c. 


* 
1. GAT I purpoſe in the following 

S0 papers is, To give a plain and 

* giltint account, of the ſteps by 
which I was led during a courſe of many 
years, to embrace the doctrine of Chriſtian 
Perfection. This I owe to the ſerious part 
of mankind, thoſe who deſire to know all 
the truth as it is in Jeſus. And theſe only are 
concerned in quellions of this kind. To 
theſe I would nakedly declare the thing 
as it is: endeavouring all along, to ſhew 
from one period to another, both what 7 
thought, and why I thought ſo. 

2, In the year 1725, being in the 
twenty-third year of my age, I met with 
Bp. Taylor's ** Rule and exerciſes of holy 
living and dying.” In reading ſeveral 
Þ part: of this book, I was excecdingly af- 
fected: that part in particular which re- 
lates to Purity of Inten ion. Inftuntly I re- 
| A 2 loived, 
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folved, To dedicate all my life to God; all 


my thoughts, and words, and actions: 
being throughly convinced, there was no 
medium; but that every part of my life, 
(not ſome only) muſt either be a ſacrifice 


to God, or to myſelf, that is in effect, to 
the devil. 


Can any ſerious perſon doubt of this? 


Or find a medium between ſerving God 
and ſerving the devil? 


3- In the year 1726, I met with Kempis's 


Chriſitan Pattern, The nature and extent 
of Inward Religion, the religion of the heart, 
now appeared to me in a ſtronger light 
than ever it had done before. I ſaw, that 
giving even all my life to God, (ſuppoſing 
it poſhble to do this and go no farther) 
would profit me nothing, unleſs I gave 
my heart, yea, all my heart to him. 
that Simplicity of Intention and Purity 
of Aſfection, one deſign in all we ſpeak or 
do, and one Cre ruling all our tempers, 
are indeed © the wings of the foul,” with- 


out which ſhe can never aſcend to the 
mount of God. 
A year or two after, Mr. Law's 
6 Chriflian Perfection and Serious Call” 
were put into my hands. Theſe convinced 
me more than ever, of the abſolute im- 
poſſibility 


I ſaw, 
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all | poſlibilicy of being half a Chriſlian. And I 
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determined, thro' his grace (the abſolute 
neceſſity of which I was deeply ſenſible of) 
to be all-devoted to God, to give him all my 
ſoul, my body, and my ſubſtance. 

Will any conſiderate man ſay, that this 
js carrying matters 400 far ? Or that any 
thing leſs is due to him, who has given 
himſelf for us, than to give him ourlelves, 
all we have, and all we are ? 

\ 5. In the year 1729, I began not only 
to read, but to ſtudy the Bible, as the one, 
the only ſtandard of truth, and the only 
model of pure religion. Hence I faw, 
in a clearer and clearer light, the indiſ- 
penſible neceſſity, of having the mind 
which was in Chriſt, and of waliing as Chriſt 
alſo walked : Even of having, not ſome part 


only, but all the mind which was in him, 


and of walking as he walked, not only 
in many, or in moſt reſpects, but in all 
things. And this was the light wherein 
at this tune I generally conſidered religion, 
as an uniform following of Chriſt, an entire 
inward and outward conformity to our 
maſter. Nor was I afraid of any thing 
more, than of vending this rule to the ex- 
perience of myſelf, or of other men: Of 
allowing myſelf in any the leaſt diſcon- 
ſormity | to our grand Examplar, 
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6. On January 1, 1733, I preached 
before the Univerſity, in St. Mary's church, 
on the circumciſion of the heart, an acccount 
of which I gave in thoſe words, It is 
that habitual diſpoſition of ſoul, which 
in the ſacred writings is termed holineſs, 
and which directly implies, the being 


cleanſed from ſin, from all filthineſs both 


of fleſh and ſpirit, and by conſequence, 


the being endued with thoſe virtues which 


were in Chriſt Jeſus, the being ſo renewed 
in the image of our mind, as to be perfect as 
eur Father in heaven is * perfect. 

In the ſame ſermon I obſerved, 
is the fulfilling of the law, the end of the com- 
mandment. 
command, but all the commandments in 
one. 
things are pure, if there be any virtue, if there 
be any praiſe, they are all compriſed in this 
one word, love. In this is perfection, and 
glory, and happineſs: the royal law of 
heaven and earth is this, Thou ſhalt love the 


Love 


. 


It is not only the firſt and great 


Maſſocver things are juſt, ulalſoever 


Lord thy God with all thy heart, and with all thy 


foul, and with all thy mind, and with all thy 
flrength. The one perfect good ſhall be 
your one ultimate end. One thing ſhall 
ye deſire for its own ſake, the fruition of 


him who is all in all. One happineſs ſhall 


e 
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ye propole to your ſouls, even an union 
with him that made them: the having /el- 
lowſhip with the father and the fon, the being 
joined to the Lord in one ſpirit. One deſign 
ye are to. purſue to the end of time, the 
enjoyment of God in time and in eternity. 
Deſire other things ſo far, as they tend to 
this: love the creature, as it leads to the 
Creator. But in every ſlep you take, be this 
the glorious point that terminates your 
view. Let every alfection, and thought, 
and word, and action be ſubordinate to 
this. Whatever ye deſire or fear, what- 


ever ye ſeek or ſhun, whatever ye think, 


ſpeak, or do, be it in order to your hap- 
pineſs in God, the ſole end, as well as 
ſource T of your being.” 

I concluded in theſe words: Here is 
the ſum. of the pen fed law, the circumciſion 
of the heart. Let the ſpirit return to God 


that gave it, with the whole train of its af- 


fections.— Other ſacriſices from us he 
would not, but the living ſacrifice of the 
heart hath he choſen. Let it be continually 
offered up to God through Chriſt, in 
flames of holy love. And let no creature 
be ſuffered to ſhare with him : for he is a 
jealous God. His throne will he not di- 
vide with another: he will reign without 

a rival, 

1 Pages 1C, 11, 12. 
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a rival. Be no deſign, no deſire admitted 
there, but what has him for its ultimate 
object. This is the way wherein thoſe 
children of God once walked, who being 
dead ſtill ſpeak to us, Defire not to live 
but to praiſe his name: let all your thoughts, 
words, and works tend to his glory.“ 
© Let your ſoul be filled with fo entire a 
love to him, that you may love nothing 
but for his ſake.” © Have a pure intention 
of heart, a ſtedfaſt regard to his glory in 
all your actions. For then, and not till 
then is that mind in us, which was alſo in 
Chriſt Jeſus, when in every motion of our 
heart, in every word of our tongue, in 
every work of our hands, we purſue no- 
thing but 1n relation to him, and in ſub- 
ordination to his pleaſure:” When we too 
neither think, nor ſpeak, nor act, to ful- 
fil our own wall, but the will of him that ſent us : 
When, whether we cal, or drink, or whatever 
we do, we do it all tothe glory * of God.” 
It may be obſerved, this ſermon was 


have been publiſhed. This was the view 
of religion I then had, which even then I 
ſcrupled not to term perfection. This is 
' the view I have of it now, without any 
material addition or ine 
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compoſed the firſt of all my writings which 
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what is there here, which any man of 
underſtanding, who believes the Bible, 
can object to ? What can he deny, without 
flatly contradicting the ſcripture? What 
retrench without taking from the word of 


_ God? 


7. In the ſame ſentiment did my brother 
and I remain, (with all thoſe young gen- 
tlemen in derihon termed Methodiſts) till 
we embarked for America, in the latter end 
of 1735. It was the next year, while I 
was at Savannah, that I wrote the follow- 
ing lines: 

Is there a thing beneath the ſun, 

That ſtrives with thee my heart to ſhare ? 


Ah tear it thence, and reign alone / 
The Lord of every motion there! 


In the beginning of the year 1738, as 
I was returning from ons, the cry of 
my heart was, 


O grant that nothing in my foul 

May dwell, but thy pure love alone ! 
O may thy love %%% me whole, 

My joy, my treaſure, and my crown! 
Strange fires far from my heart remove: 
My every act, word, thought, be lowe ! 


I never heard that any one objected to 
this. And indeed who can object? Is not 
this the language, not only of every be- 

liever, 
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liever, but of every one that is truly 
awakened ? But what have I wrote to this 
day, which is either ſtronger or plainer? sg. 
8. In Auguſt following I had a long, 
converſation with Arvin Gradin, in Germany. | 
After he had given me an account of his 
experience, I deſired him to give me in 
writing a definition of the full aſſurance of 
faith, which he did in the following words: ' 
Requies in ſanguine Chriſti : firma ſi- 
ducia in Deum & perſuaſio de gratia di- 
vina: tranquillitas mentis ſumma atque 
ſerenitas & pax, cum abſentii omnis deſi- 
derii carnalis, & ceſſatione peccatorum 
etiam inter norum. | 
Repoſe in the blood of Chriſt: a ſirm 
confidence. in God and perſuaſion of his 
favour: the higheſt tranquility, ſerenity, | 
and peace of mind, with a deliverance 
from every fleflily deſire, and a ceſſalion of all, | 
even inward, fins, 
This was the firſt account I ever heard 
from any living man, of what I had be- 
fore learned myſelf from the oracles of 
God, and had becn praying for (with the 
little company of my friends) and expeCt- 
ing for ſeveral years. 
9. In 1739, my brother and I publiſhed | 
a volume of hymns and ſacred poems.“ 
In 


ln m 
ment 
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ln many of theſe we declared our ſeuti- 
ments ſtrongly and explicitly. 


See p. 24. Turn the full fiream of nature's tide: 
Let all our aftions tend 
To thee, their ſource ; hy love the guide, 
Thy glory be the end. 
Earth then a ſcale to heaven ſtall be: 
Senſe ſhall point out the road : 
The creatures al! ſhall lead to thee, 
And all we taſte be God. | 


Again. Lord arm me with thy Spirit's might, 
Since I am calld by thy great name: 
In thee my wandering thoughts unite, 
Of all my works be thou the aim: 
Thy love attend me all my days, 


And my fol buſiae/s be thy praiſe. p. 122. 


Again. Eager for thee I aſk and pant, 
So ſtrong the principle divine 
Carries me out with ſweet conſtraint, 
Till a? my hballow'd foul be thine. 
Plung'd in the Godhead's deepeſt ſea, 


And loſt in thine immenſity! p. 125. 
Once more. Heavenly Adam, life divine, 
Change my nature into thine: 
Move and ſpread thro” out my foal, 
AXuate and fill the whole, p. 153. 


It would be eaſy to cite many more 
paſſages, to the ſame effect. But theſe 
are ſufficient to ſhew beyond contradiction, 
what our ſentiments then were. 


10. The 
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10. The firſt tract I ever wrote expreſly 
on this ſubjet, was publiſhed in the 
latter end of this year. That none might 
be prejudiced before they read it, I gave 


it the indifferent title of The Character 


of a Methodiſt.” In this I deſcribed a 
perfect Chriſtian, placing in the front, Not 
as tho' I had already attained. Part of it I 
ſubjoin, without any alteration. 

A Methodiſt is one who loves the 
Lord his God with all his heart, with all 
his ſoul, with all his mind, and with all 
his ſtrength. God is the joy of his heart 
and the defire of his ſoul, which is con- 
ſtantly crying out, Whom have I in heaven 


but thee, and there is none upon earth whom I 


defire befide thee. My God and my all! 
Thou art the ſtrength of my heart and 


my portion for ever.” He is therefore 


happy in God, yea always happy, as 
having in him a well of water, ſpringing 
up into everlaſting life, and overflowing 
his ſoul with peace and joy. Perfett love 
having now caſt out fear, he rejoices evermore. 
Yea, his joy is full, and all his bones cry 
out, Bleſſed be the God and Father of our Lord 
Jeſus Chriſt, who according to his abundant 
mercy hath begotten me again, unto a living hope, 


of 


a 
t 
t 
| 
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of an inheritance incorruptible and und giled, re- 
ſerved in heaven for me. 

And he who has his hope thus full of im- 
mortality in every thing giveth thanks, as know- 
ing that His (whatſoever it is,) is the will of 
Godin Chriſt Jeſus concerning him. From him 


it I therefore he chearfully receives all, ſaying, 


Good is the will of the Lord: And whether he 
giveth or taketh away, equally bleſſing the 
name of the Lord. Whether in eaſe or pain, 
whether in ſickneſs or health, whether in 
life or death, he giveth thanks from the 
ground of the heart, to him who orders it 
for good; into whole hands he hath 
wholly committed his body and ſoul, as 
into the hands of a faithful Creulor. He is 
therefore anxiouſly careful for nothing, as 
having caſt all his care on him that careth for 
him, and in all (lings reſling on him, after 
making his requeſt known to lum with thankſgro- 
ng. 

For indeed he prays without ceafing : At 
all times the language of his heart is this, 
+ Unto thee is my mouth, though without 
a voice, and my filence ſpeaketh unto 
thee.” His heart is lified up to God at all 
times and in all places. In this he is never 
hindered, much leſs interrupted, by any 

' perſon or thing. In retirement, or com- 
B pany, 
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pany, in leiſure, buſineſs, or converſati- 


on, his heart is ever with the Lord. Whe- 


ther he he down or riſe up, Gcd is in all 


lis thoughts : He walks with God continually, 
having the loving eye of his ſoul fixt on 
him, and every where ſceing hum that is in- 
v fable. 


as himſelf ; he loves every man as his own 
foul. He loves his enemies, yea, and the 
enemies of God. And if it be not in his 
power, to do good to them that hate him, yet 
he ceaſes not to pray for them, tho' they 
ſpurn his love and {till defpitefully uſe him 
and perſecule hum. 

For he is pure in heart, Love has pu- 
rified his heart from envy, malice, wrath, 
and every unkind temper. It has cleanſed 
him from pride, whereof only cometh con- 


tenlion: And he hath now put on bowels of 


mercies, kindneſs, humbleneſs of mind, meeknefs, 
long- ſulfering. And indeed all poflible 
ground for contention, on his part is cut 
olf. For none can take from him what he 
deſires: Seeing he loves not the world nor 
any of the things of the world: But all his 


deſire is unto God, and to the rememberance of 
fits name. 


Agrecable 


And loving God, he loves his neighbour 


CC 
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% Agreeable to this his one deſire, is the 
one delign of his life, namely, To do net 
his own will, but the will of him that ſent hum. 
His own intention at all times and in all 
places is, not to pleaſe himſelf, but him 
whom his ſoul loveth. He has a ſingle 
eye. And becauſe his eye is fingle, his 
whole body is full of light. The whole ts lizht, as 
when the bright ſhining of a candle doth inlighten 
the houſe. Cod reigns alone: all that is 
in the foul is Holineſs to the Lord. There 
is not a motion in his heart, but 1s ac- 
cording to his will. Every thought that 
ariſes points to him, and is in obedience to 
the law of Chriſt. 

„And the tree is known by its fruits. 
For as he loves God, ſo he Lees his coni- 
mandments : Not only ſome,” or moſt of them, 
but All, from the leaſt to the greateſt. He 
is not content to keep the whole law, and of- 
fend in one point, but has in all points 4 
conſcience void of offence, toward God and to- 
ward man. Whatever God has forbidden 
he avoids, whatever God has enjoined he 
does. He runs the way of God's commandments, 
now he hath /c his heart at {iverty. It ishis 
glory and Joy ſo to do: it 1s his daily 


crown of rejoicing. to do the will of God on 


earth, as it 15 done in heaven. 
B 2 « All 
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All che commandments of God he ac- 
cordingly keeps, and that with all his 
might. For his obedience is in proporti- 
on to his love, the ſource from whence 
it lows. And therefore, loving God with 
all his heart, he ſerves him with all his 
rength. He continually preſents his ſoul 
and body a living ſacrifice, holy, acceptable to 
God : Entirely and without reſerve, devot- 
ing himſelf, all he has, and all he is, to 
his glory. All the talents he has, he con- 
flantly employs according to his maſter's 
will: Every power and faculty of his foul, 
every member of his body. | 

* By conſequence, whatſoever he doth, it 
is all to the glory of God. In all his employ- 
ments of every kind, he not only aims at 
this (which is implied in having a ſingle 
eye) but actually attains it. His buſineſs 
and his refreſhments, as well as his pray- 
ers, all ſerve to this great end. Whether 
he fit in the houſe or walk by the way, whether 
he lie down or riſe up, he is promoting in 
all he ſpeaks or does, the one buſineſs of 
his life. Whether he put on his apparel, 
or labour, or eat and drink, or divert 
himſelf from too walling labour, it all 
tends to advance the glory of God, by 
peace and good-will among men, His 

one 


1 
one invariable rule is this, Whatſocver ye do 
in word or deed, do it all in the name of the 
Lord Jeſus, giving thanks to God even the Father 
thro ham. 
% Nor do the cuſtoms of the world at 
all hinder his running the race which is ſet be- 


fore him. He cannot therefore lay up trea- 
ſures upon earth, no more than he can take 


fire into his boſom. He cannot ſpeak evil 
of his neighbour, any more than he can 
he either for God or man. He cannot 
utter an unkind word of any one; for 
love keeps the door of his lips. He can- 
not ſpeak idle words: no corrupt converſation 
ever comes out of has mouth ; as is all that is 
not good, to the uſe of ediſying, not fit to 
miniſter grace to the hearers. But whatſoever 
things are pure, whatſoever things are lovely, 
wha!foever things are juſtly of good report, he 
thinks, ſpeaks and acts, adorning the doc- 
trine of God our Saviour in all things.” 

Theſe are the very words, wherein I 
largely declared, for the firſt time, my 
ſentiments of Chriſtian Perfection. And 
is it not eaſy to ſee, 1. That this is the 
very point at which I aimed all along from 
the year 1725 ? And more determinately 
from the year 1730, when 1 began to be 
homo unius libri, a man of one book, re- 

; B 3 garding 
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garding none (comparatively) but the 
Bible ? Is it not eaſy to fee, 2. That this is 
the very 
and teach at this day? Not adding one 
point either to that inward or outward ho- 
lineſs, which I maintained fix and twenty 
years ago? And it is the ſame, which by 
the grace of God I have continued to 
teach from that time till now : as will ap- 
pear to every impartial perſon, from the 
extracts ſubjoined below. 

11. I do not know, that any writer has 
made any objettion againſt that tract, to 
this day. And for ſome time, I did not 
find much oppoſition upon the head, at 
leaſt, not from ſerious perſons. But after 
a time, a cry aroſe, and (what a little ſur- 
prized me) among religious men, who 
aſſirmed, not that I flated Perfection 
wrong, but that there is no Perfeftion on 
earth :” Nay, and fell vehemently on my 
brother and me, for affirming the contrary. 
We ſcarce expected ſo rough an attack 
from theſe: eſpecially as we were clear on 
Juſtification by Faith, and careful to a- 
{cribe the whole of ſalvation, to the mere 
grace of God. But what moſt ſurprized 
us was, That we were ſaid to“ diſhon- 


our Chriſt,” by aſſerting that ke ſaveth to the 


ſame doctrine, which I believe 


ultermoſt 
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uttermoſt ; by maintaining, He will reign 
in our hearts alone, and ſubdue all things to 


himſelf! 


12. I think it was in the latter end of 
the year 1740, that I had a converſation 
with Dr. Gibſon, then Biſhop of London, at 
Whitehall, He aſked me, What I meant 
by Perfeflion ? I told him without any diſ- 
guiſe or reſerve. When J ceaſed ſpeak- 
ing, he ſaid, Mr. Weſley, if this be all 
you mean, publiſh it to all the world. If 
any one then can confute what you ſay, 
he may have free leave.” I anſwered, 
„My Lord, I will,” and accordingly 
wrote and publiſhed the ſermon on Chr 
tian Perfection. 

In this I endeavour to ſhew, 1. In 
what ſenſe Chriſtians are not, 2. In what 
ſenſe they are perfett. 

I. In what ſenſe they are not : They 
are not perfett in knowledge. They are not 
free from ignorance, no nor from miſtake. 
We are no more to expect any living man 
to be infallible than to be omniſcient. They 
are not free from inſirmities; ſuch as weak- 
neſs or ſlowneſs of underſtanGing, irregu- 


lar quickneſs or heavineſs of imagination. 


Such in another kind are, impropriety of 
language, ungracefulneſs of pronuntia- 
| tion, 
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tion, to which one might add a thouſand 


nameleſs defects, either in converſation or 


behaviour. From ſuch infirmities as theſe 


none are perfectly freed, till their ſpirit re- 


turns to God. Neither can we expect till 
then to be wholly freed from Temptation : for 


the ſervant is not above his maſter. But neither in 


this ſenſe is there any abſolute perſection on 
earth. There is no perfeftion of degrees, none 


which does not admit of a continual in- 


creaſe. 


II. In what ſenſe then are they perfeft ? 
Obſerve, we are not now {peaking of the 
babes in Chriſt, but adult Chriſtians. But 
even babes in Chriſt are ſo far perſect as 
not to commit fin. This St. Jokn affirms 
expreſsly : and it cannot be diſapproved 
by the examples of the Old Teſtament. 
For what if the holieſt of the antient Jews, 

did ſometimes commit fin? We cannot infer 
from hence, that * all Chriſtians do and 
mult commit ſin as long as they live.” 


But does not the ſcripture ſay, A juſt 


man ſinneth ſeven times a day? It does not. 
Indeed it ſays, A juſt man falleth ſeven limes. 
But this is quite another thing. For, firſt, 
the words @ day are not in the text. Se- 
condly, here is no mention of falling into 
in at all. What is here mentioned is, fal- 
ling into temporal affliction. But 
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% But elſewhere Solomon ſays, There is no 
man that finneth not.” Doubtleſs thus it 
was in the days of Solomon: yea, and 
from Solomon to Chrin there was then no 
man that ſinned not.” But whatever was 
the caſe of thoſe under the law, we may 


. ſafely affirm with St. John, that ſince the 


goſpel was given, he that is born of God ſin- 
neth not. 

The privileges of Chriſtians are in no 
wiſe to be meaſured, by what the Old 
Teſtament records concerning thoſe who 
were under the 7euiſi diſpenſation : ſee- 
ing the fullneſs of time is now come ; the Holy 
Ghoſt is now given; the great ſalvation of God 
is now brought to men by the revelation of 
Jeſus Chriſt, The kingdom of heaven is 
now ſet up on earth; concerning which 
the ſpirit of God declared of old time (ſo 
far is David from being the pattern or 


llandard of Chriſtian Perfection) He that 


is feeble among them at that day ſhall be as David, 


and the houſe of David ſhall be as the angel of the 


Lord before them, Zech. xii. 8. 


© But the Apoſtles themſelves committed 
ſin, Peter by difſembling, Paul by his ſharp 
conlention with Barnabas.” Suppoſe they 
did, will you argue thus: if two of the 
apollles once committed fin, then all oller 


Chriſtians 


(3 


Chriſtians in all ages, do and muſt commit 
fin as long as they live? Nay, God forbid we 
ſhould thus ſpeak. No neceſſity of fin 
Was laid upon them : the grace of God was 
ſurely ſufficient for them. And it is ſuf- 
ficient for us at this day. 

But St. James ſays, In many things we of- 
fend all. True: but who are the perſons 
here ſpoken of? Why thoſe many maſters 
or teachers whom God had not ſent : not 
the apoſtle himſelf, nor any real Chriſtian. 


een 


That in the word we (uſed by a figure of 
ſpeech, common in all other, as well as 


the infpired writings) the apoſtle could 
not poſſibly include himſelf, or any other 
true believer, appears, firſt, from the 
ninth verſe, Therewith bleſs we God, and 
therewith curſe we men. 


be not many maſters or teachers, knowing. that 


we ſhall receive the greater condemnation. For in 


Surely not we | 
apoſtles ! Not we believers ! Secondly, from | 
the words preceding the text : My brethren, 


many things we offend all. We! Who? Not 
the apoſtles nor true believers, but they 
who were to receive the greater condemnation, | 
becauſe of thoſe many offences. Nay, | 
thirdly, the verſe itſelf proves, that we of- 


fend all cannot be ſpoken either of all men, 
or of all Chriſtians, For in it immediately 


follows 


( 23 ) 
uit follows the mention of a man who offends 
not, as the we firſt mentioned did: from 
| whom therefore he is profeſſedly contra- 
| diſtinguiſhed, and pronounced a perfett man, 
af- | But St. John himlelf ſays, If we fay 
| that we have no fin, we deceive ourſelves. And, 
Vue jay that we have not ſinned, we make him 

ns a liar, and his word is not in us.” 6% 
ters I anſwer, 1. The tenth verſe fixes the 
not | ſenſe of the eighth: F we ſay we have no fin 
an. ! in the former, being explained by If we 
e of | ſay we have not finned, in the latter verſe : 
las 2. The point under conſideration is not, 
uld whether we have or have not finned here- 
ther | lofore: and neither of theſe verſes aſſerts, 
the | that we do ſin or commit fin now: g. The 
and ninth verſe explains both the eighth and 
- we tenth. F we confeſs our fins, he is faithful 
3 and juſt, to forgive us our fins and to cleanſe us 
wen, from all unrighteouſneſs., As if he had ſaid, 
hat have before aftirmed, The blood of Chriſt 
| cleanſeth from all fin. And no man can ſay, 
Not I need it not: I have no ſin to be cleanſed 
from. F we ſay we have no fin, that we have 


ney not fanned, we deceive ourſelves, and make God 
es a liar. But , we confeſs our fins, he is fauk- 
ay. 


ful and juſt, not only to forgive us our fins, 
ve of - but allo to cleanſe us from all unrighteouſn.ſs, 
that we may go and fin no more. In con- 


ately formity therefore both to the doctrine of 
lows St. 


( 24 ) 


St. John, and to the whole tenor of the int 
New Teſtament, we fix this concluſion, m 
A Chriſtian is ſo far perfect as not to com- Ch 
mit ſin. 

This is the glorious privilege of every 
Chriſtian, yea, tho he be but a babe in 
Chriſt. But it is only of grown Chriſtians 
it can be affirmed, they are in ſuch a 
ſenſe perfect, as, ſecondly, to be feed 
from evil thoughts and evil tempers. 
Firſt, from evil or ſinful thoughts. Indeed, 
whence ſhould they ſpring? Out of the 
heart of man, if at all, proceedeth evil thoughts, 
If therefore the heart be no longer evil, 
then evil thoughts no longer proceed out 
of it. For à good tree cannot bring forth evil 


2 as @ corrupt tree cannot bring forth good, = 
And as they are freed from evil thoughts, E: 
ſo likewiſe from evil tempers. Every one 8 


of theſe can ſay with St. Paul, I am cruci- p 
fied with Chriſt: nevertheleſs I live: yet not 7. *7 


but Chrift lroeth in ne: words that manifeſtly Tl 
| : love 

deſcribe a deliverance from inward as well m 
as from outward fin. This is expreſt bob 
negatively, I lve not; my evil nature, the a 
body of fin is deſtroyed: and poſitively, = 
Curiſt livei in me, and therefore all that is 2 
a 


holy, and juſt, and good. Indeed both 


thele, Chriſt liveth in me, and I live not, ar! ©” 
inſeparable 
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inſeparably connected. For what com- 
munion hath light with darkneſs, or 
Chriſt with Belial ? 

He therefore who liveth in theſe Chriſ- 
tians, hath purified their hearts by faith : 
inſomuch that every one that has Chriſt in 
him, the hope of glory, purifieth himſelf even as 
he is pure. He is purified from Pride: for 
Chriſt was lowly in heart. He is pure from 
deſire and ſelf- will: for Chriſt defired only 
to do the will of his father. And he is 
pure from anger, in the common ſenſe of 
the word ; for Chriſt was meek and gen- 
tle. I fay, in the common ſenſe of the 
word: for he is angry at fin, while he is 
grieved for the ſinner. He feels a diſpli- 
cency at every offence againſt God, but 
only tender compaſſion to the offender. 

Thus doth Jefus ſave his people from 
their ſins, not only from outward fins, 
but from the fins of their hearts. True, 
ſay ſome, but not till death, not in this 
world.” Nay, St. John ſays, Herein is our 
love made perfect, that we may have boldneſs in 
the diy of judgment, becauſe as he is, ſo are we 
in this world. The apoſtle here, beyond all 
condradiction, ſpeaks of himſelf and other 
living Chriſtians, of whom he flatly affirms, 
that not only at or after death, but this 
world they are as their maſter. 


Exactly 
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Exactly agreeable to this are his words 


in the firſt chapter : God :s light, and im him 


is no darkneſs at all. If we walk in the light, 
as he is in the light, we have fellowſhip one with * 
another, and the blood of Fefus Chriſt his fon | 
cleanſeth us from all fin. And again: If we con- 


fefs our fens, he is faithful and juſt to forgive us 


our fins, and to cleanſe us from all unrighteouſ- 


neſs. Now it is evident, the apoſtle here 


alſo ſpeaks of a deliverance wrought in 
this world. For he ſaith not, The blood of 


Chriſt will cleanſe, (at the hour of death, or 


in the day of judgment) but it cleanſeth at , 


the time preſent, us living Chriſtians, from 


all ſin. And it is equally evident, that if 
any ſin remain, we are not cleanſed from 
all ſin. If any unrighteouſneſs remain in 
the ſoul, it is not cleanſed from all un- 
righteouſneſs. Neither let any ſay, that 


this relates to juſtification only, or the 
cleanſing us from the guilt of fin : firſt, 


becauſe this is confounding together what 


the apoſtle clearly diſtinguiſhes, who 
mentions firſt, 10 forgive us our fins, and 
then, to cleanſe us from all unrighteoufneſs : 


ſecondly, becauſe this is aſſerting juſti- 


_ fication by works in the ſtrongeſt ſenſe 
poſſible: it is making all inward, as well 
as all outward holineſs, neceſſarily previ- 

ous 


1 


ous to juſtiſication. For if the cleanſing 
here ſpoken of is no other than the cleanſ- 
ing us from the guilt of ſin, then we are 


not cleanſed from guilt, that is, not juſti- 


fied, unleſs on condition of walking in the 
light as he is im the light. It remains then, 
that Chriſtians are ſaved in this world from 
all fin, from all unrighteoufneſs : that they 
are now in ſuch a ſenſe perfect as not to 
commit ſin, and to be freed from evil 
thoughts and evil tempers.” 

It could not be, but that a diſcourſe of 
this kind, which directly contradicted the 
favourite opinion of many, who were ef. 
teemed by others, and poſhbly eſteemed 
themſelves ſome of the beſt of Chriſtians, 
(whereas if theſe things were ſo, they were 
not Chriſtians at all) ſhould give no ſmall 
offence. Many anſwers or animadverſions 
therefore were expected: but I was agree. 
ably diſappointed. I do not know that 
any appeared: fo I went quietly on my 
way 


13. Not long after, I think in the ſpring, 


1741, we publiſhed a ſecond volume of 


hymns. As the doctrine was ſtill much 
miſunderſtood, and conſequently miſre- 
preſented, I judged it needful to explain 

C 2 yet 
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yet farther upon the head, which was done 


in the preface to it, as follows: 

This great gift of God, the falvation 
of our fouls, is no other, than the image 
of God freſh ſtamped on our hearts. It 
is a renewal in the ſpirit of our minds, after the 
likeneſs of him that created them. God hath 
now laid the axe unto the root of the tree, puri- 
Hing their hearts by faith, and © cleanſing all 
the thoughts of their hearts by the inſpira- 
tion of his holy ſpirit.” Having this hope 


that they ſhall ſee God as he is, they purify 


themfelves even as he is pure, and are holy, as 


he that hath called them is holy, in all manner of 


converſation. Not that they have already attained 
all that they ſhall attain, ether are already 
(in this ſenſe) perfeft. But they daily go on 


from ſtrength to ſtrength; beholding now, as in 


a glaſs, the glory of the Lord, they are changed 
into the ſame image, from glory to glory, by the 
ſpirit of the Lord. 


And where the ſpirit of the Lord is, there is 


liberty, ſuch liberty from the law of fin and 
death, as the children of this world will not 
believe, tho' a man declare it unto them, 


The Son hath made them 


terneſs, Pride. They feel that all their fuf- 


F | 4 
feciency is of God, that it is he alone who is 
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free who are thus born © 
of God, from that great root of fin and bit- 


„ We 
\z 
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in all their thoughts, and worketh in them both 
{o will and to do of his good pleaſure. They 
feel, that ic is not they that Jpeak, but the ſpi- 
rit of their father who ſpeaketh in them, and 
that whatſoever is done by their hands, 
the Father who is in them, he doth the works. 


So that God is to them all in all, and they 
are as nothing in his fight. They are freed 


from Self-will, as defiring nothing but the 


holy, and perfect will of God: not ſup- 
plies in want, not“ eaſe in pain, not 
life, or death, or any creature, but 
continually crying in their inmoſt ſoul, 
Father, thy will be done.” They are 
freed from Evil Thoughts, ſo that they can- 


; not enter into them, no not for a mo- 


ment. Aforetime when an evil thought 
came in, they looked up and it vaniſhed 
away. But now it does not come in, there 
being no room for this, in a foul which is 


full of God. They are freed from Wander- 
ings in prayer. Whenſoever they pour out 


their hearts in a more immediate manner 


before God, they have T no thought of any 


thing paſt, or abſent, or to come, but of 
God alone. In times paſt, they had wan- 
C3 | dering 

This is too ſtrong. Our Lord himſelf deſired eaſe 


in pain. He aſked for it, only with reſignation : Net 
2 vill, I deſire, but as thou wilt. 


+ This is far too ſtrong. See that ſermon on War- 
dering Thoughts. 


6300 

dering thoughts darted in, which yet fled 
away like ſmoke: but now that ſmoke 
does not riſe at all. They have no Fear 
or Doubt, either as to their ſtate in general, 
or as to any ꝰ particular action. The unction 
from the Holy One teacheth + them every 
hour, what they ſhall do, and what they 
ſhall ſpeak. Nor therefore have they any | 
1 need to reaſon concerning it. They 
are in one ſenſe freed from Temptations : for 
tho' numberleſs temptations fly about them, 
yet they { trouble them not. At all times 
their ſoul is even and calm, their heart is 
ſtedfaſt and unmovable. Their peace, 
flowing as a river, paſſeth all underſtanding, 


and they rejoice with joy unſpeakable and full of 


glory. For || they are ſealed by the Spirit unto | 
the day of redemption, having the witneſs in 
.. themſelves, that there is laid up for them 4 
crown of righteouſneſs, which the Lord will give 
them in that day. 

Not that every one is a child of the de- 
vil, 'till he is thus renewed in love. On 

the, 
Frequently this is the caſe; but only for à time. 
+ For a time it may be ſo: but not always. 


— at othertimes they 


1 they do not: at other times they do, 
and that grievouſly. 

| Not all who are ſaved from fin; many of chem 
have not attained it yet. | 


+ 


the contrary, whoever has a ſure confi- 
dence in God, that thro' the merits of 
Chriſt, his ſins are forgiven,” he is a child 
of God, and if he abide in him, an heir 
of all the promiſes. Neither ought he in 
any wiſe to caſt away his confidence, or to 
deny the faith he has received, becauſe it 
is weak, or becauſe it is tried with fire, fo 
that his ſoul is in heauineſs thro” manifold temp- 
tations. 

© Neither dare we afhrm, as ſome have 
done, That all this ſalvation is given at once. 
There is indeed an inſtantancous (as well as 
a gradual) work of God in his children: 
and there wants not, we know, a cloud of 
witneſſes, who have received in one mo- 
ment, either a clear ſenſe of the forgiveneſs 
of their fins, or the abiding witneſs of the 
Holy Spirit. But we do not know a fingle 
inſtance, in any place, of a perſon's re- 
ceiving in one and the ſame moment, remiſſion 
of fins, the abiding witneſs of the Spirit, 


and a new, a clean heart. 

Indeed how God may work, we can- 
not tell: But the general manner wherein 
he does work- is this; Thoſe who once 
truſted in themſelves, that they were righ- - 
teous, that they were rich, and increaſed in 
goods, 
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goods, and had need of nothing, are by the 
ſpirit of God applying his word, convinced 
that they are poor and naked. All the 
things that they have done are brought to 
their remembrance, and ſet in array before 


them, ſo that they ſee the wrath of God 
hanging over their heads, and feel that 


they deſerve the damnation of hell. In 
their trouble they cry unto the Lord, and 


he ſhews them that he hath taken away | 


their fins, and opens the kingdom of hea- 
ven in their hearts; Tighieoufneſs, and peace, 
and joy in the Holy Ghoſt. Sorrow and pain 
are fled away, and fin has no more dominion 
over them. Knowing they are juſtified freely 
thro faith in his blood, they have peace with 
God thro' Jeſus Chriſt : they rejoice in hope 


of the glory of God, and the love of God is ſhed 


abroad in their hearts. 


In this peace they remain for days, or 


weeks, or months, and commonly ſup- 
pole, they ſhall not know war any more; 
till ſome of their old enemies, their boſom 
fins, or the fin which did moſt eaſily beſet 


them, (perhaps anger or deſire) aſſault 


them again, and thruſt ſore at them that 


they may fall. Then ariſes fear, that 


they ſhall not endure to the end, and often : 
doubt, whether God has not forgotten 


them 3 


F 
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them, or whether they did not deceive 
themſelves, in thinking their ſins were for- 
given. Under theſe clouds, eſpecially if 
they reaſon with the devil, they go mourn- 
ing all the day long. But it is ſeldom long 
before their Lord anſwers for himſelf, 
ſending them the Holy Ghoſt to comfort 
them, to bear witneſs continually with 


their ſpirits, that they are the children of 
God. Then they are indeed meek and 


gentle and teachable, even as a little child. 
And now * firſt do they ſee the ground of 
their heart, which God before would not 
diſcloſe unto them, leſt the ſoul ſhould 


| fail before him, and the ſpirit which he 


had made. Now they fee all the hid- 
den abominations there, the depths of 


pride, ſelf-will and hell: yet having 
the witneſs in themſelves, Thou art an 


| heir of God, a joint-heir with Chriſt, 


even in the midſt of this fiery trial, which 
continually heightens both the ſtrong ſenſe 


they then have, of their inability to help 
- themſelves, and the inexpreſſible hunger 
they feel after a full renewal in his image, 

in righteouſneſs and true holineſs. Then God 


Is it not aſtoniſhing, that while this book is ex- 
tant, which was publiſhed four and twenty years ago, 
any one ſhould face me down, That this is a aew doc- 


; trine, and what I never taught before. 
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is mindful of the defire of them that feat 
him, and gives them a ſingle eye and a 


pure heart: he ſtamps upon them his 


own image and ſuperſcription: he cre- 
ateth them anew in Chriſt Jeſus : he com- 
&th unto them with his Son and Bleſſed 
Spirit, and fixing his abode in their ſouls, 
bringeth them into the ret which remarneth 
or the people of God.” 

Here I cannot but remark, 1. That 
this is the ſtrongeſt account we ever gave 


mn ꝗ. 
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of Chriſtian Perfection: indeed too ſtrong 
in more than one particular, as is obſerved 
in the notes annext: 2. That there is 


nothing which we have ſince advanced 


upon the ſubject, either in verſe or proſe, | 


which is not either directly or indirectly con- 
tained in this preface. So that whether our 


preſent doctrine be right or wrong, it is 
however the ſame which we taught from 


the beginning. 


14. I need not give additional proofs of 


this, by multiplying quotations from the 
volume itſelf. It may ſuffice, to cite 
part of one hymn only, the laſt in that] 


volume. 
Lord, I believe a reſt mains 
To all thy people known, 


A reft, where pure enjoyment reigns, 
And thou art ov alone : 


N 
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A reſt 
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A reſt where all aur ſoul's defire 
Is fixt on things above: 

Where doubt, and pain, and fear expire, 
Caſt out by perfect love. 

From every evil motion freed 
(The Son hath made us free) 

On all the pow'rs of hell we tread 
In glorious liberty. 

Safe in the way of life, above 
Death, earth and hell we riſe : 

We find, when perfe#ed in love, 
Our long-ſought Paradiſe. 

O that I now the reſt might know, 
Believe, and enter in ! 

Now, Saviour, now, the power beſtow, 
And let me ceaſe from fin ! 

Remove this hardneſs from my heart, 
This wnbelief remove : 

To me the reſt of faith impart, 
The ſabbath of thy love. 

Come, O my Saviour, come away ! 
lato my ſoul deſcend ! 

No longer from thy creature ſtay, 
My author and my end. 

The bliſs thou haſt for me prepar d 
No longer be delay'd : 

Come, my exceeding great reward, 
For whom I firſt was made. 

Come Father, Son, and Holy Ghoſt, 
And ſeal me thine abode! | 

Let all I am in thee be loſt: 
Let all be loſt in God 


Can any thing be more clear, 
1. That here allo is as full and high-a falva- 
lion as we have ever ſpoken of? 2. That 


1 


this is ſpoken of, as receivable by mere 
faith, and as hindered only by unbelief ? 
3. That this faith, and conſequently the 
ſalvation which it brings, is ſpoken of as 
given in an inſtant? 4. That it is ſuppoſed, | 
that inſtant may be now: that we need not 
ſtay another moment: 


* »» 


that now, the very 


now, is the accepted lime! Now is the day of | 
this full ſaluation! And, laſtly, that if any | 
ſpeak otherwiſe, he is the perſon that 
brings new doctrine among us? 
15. About a year after, namely in the | 
year 1742, we publiſhed another volume 
of hymns. The diſpute being now at the 


largely than ever before. Accordingly 
abundance of the hymns in this volume 
treat expreſsly on the ſubject. And ſo 
does the preface, which, as it is ſhort, it 
may not be amils to inſert entire. 

** 1, Perhaps the general prejudice a- 
gainſt Chriſtian Perfection, may chiefly 
ariſe from a miſapprehenſion of the nature 
of it. We willingly allow, and con- 
tinually declare, there is no fuch perfeclion 
in this life, as implies either a diſpenſation 
from doing good, and attending all the 
ordinances of God, or a freedom from | 
ignorance, miltake. temptation, and a 
thouſand 


— 


— 


height, we ſpoke upon the head more 5 
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thouſand infirmities neceſſarily connected 
with fleſh and blood. 

„ 2. Firſt, we not only allow, but ear- 
neſtly contend, that there is no perfection 
in this life, which implics any diſpenſation 
from attending all the ordinances of God, 
or from doing good unto all men, while we have 
time, tho. ſpecially unto the houſhold of faith, 
We believe, that not only the babes in 
Chriſt, who have newly found redemption 
in his blood, but thoſe alſo who are grown 
up into perfect men, are indilpenſably 
obliged, as often as they have opportunity, 
to eat bread and drimk wine in remembrance of 
Him, and to fearch the ſcriptures: by faſting, 
as well as temperance, to krep their bodies 
under, and bring them into ſuljection: and 
above all, to pour out their ſouls in prayer, 
both ſecretly, and in the great congrega- 
tion. 

„ 9. We, ſecondly, believe, that there 
is no ſuch perfection in this life, as implies an 
entire deliverance, cither from ignorance, 
or miſtake, in things not eſſential to ſal- 
vation, or from manifold temptations, or 
from numberleſs infirmities, wherewith 
the corruptible body more or leſs preſſes 
down the ſoul. We cannot find any 
ground in ſcripture to ſuppoſe, that any 

D 
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inhabitant of an houſe of clay, is wholly 
exempt, either from bodily infirmities, or 
from 1gnorance of many things; or to 
imagine any is incapable of miſtake, or 
of falling into divers temptations. 

** 4. But whom then do you mean by 
one tat is perfect? We mean one in whom 
is He mind winch was in Chriſt, and who fo 


walketh as Chiriſt walked : a man that hath clean | 


hands and a pure neart, or that is cleanſed from 
all ful:himeſs of firſh and ſpirit : one in whom 


is no occaſion of flumbling, and who accord- | 


ingly doth not commit fin. To declare this a 


little more particularly: we underſtand by 


that ſcriptural expreſſion, à perſect man, 
one in whom God hath fulfilled his faith- 
ful word, From all your f.ithineſs and from all 
your idols will I cleanſe you: I uill alſo fave you 
from all your uncleunneſſes. We underſtand 
hereby, one whom God hath fan fied 


throughout, in body, foul, and ſpirit: one | 


who walketh in the light as he is in the light, in 
whom is no darkneſs at all; the blood of Teſus 
Chrift luis fon, having cleanſed him from all fin. 

* 5. This man can now teſtify to all 


mankind, I am crucified with Chriſt : never- 


thelefs Ilive; yet not I, but Chriſt lrveth in me. 
He is holy as God who called him is holy, both 
in heart and in all manner of converſation. 


He 


1 


Ile loveih the Lord his God will, all is heart, 
and ſerveth him with all his ffreng:h. He 
loveth his neighbour, every man, as mfc; 
yea, as Chriſt loved us: them in particu- 
lar, that defpitefully uſe him and per ſecult him, 
becarife they know not the fon, neither the father. 
Indeed his ſoul is all love, filled with 
bowels of mercies, kindneſs, meekneſs, gentleneſs, 
long-ſufering. And his life agreeth thereto, 
full of the work of faith, the patience of hope, 
the labour of love. And whaiforver he doth 
either in word, or deed, he doth it all in the name, 
in the love and power of the Lord Jeſus. 
In a word, he doth {he willof God on earth, 
as it is done in heaven. 

* 6. This it is to be a perſect man, to 
be ſanctiſied throughout: even © to have a 
heart fo all-flaming with the love of God, 
(to ule archbiſhop Ces worils) as con- 
tinually to offer up every thought, word 
and work, as a ſpiritual ſacrifice, accep- 
table to God through Chriſt.“ In every 
thought of our hearts, in every word of 
our tongues, in every work of our hands, 
to ſhew forth his, praiſe, who called us out of 
darkneſs ino his marocilous light. O that 
both we, and all who ſeek the Lord 
Jeſus in fincerity, may thus be made per fetl 


in one! 
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This is the doctrine which we preached 
from the beginning, and which we preach 
this day. Indeed by viewing it in every 
point of light, and comparing it again 
and again, with the word of God on 
the one hand, and the experience of the 
children of God on the other, we ſaw far- 
ther and farther into the nature and pro- 
perties of Chriſtian Perfection. But ſtill 
there is no contrariety at all, between our 
firſt and our laſt ſentiments. Our firſt 
conception of it was, It is to have the mind 
which was in Chriſt, and to walk as he walked : 
to have all the mind that was in him, and 
always to walk as he walked. In other 
words, To be inwardly and outwardly de- 
voted to God; all devoted in heart and life. 


And we have the ſame conception of it | 


now, without either addition or dimi- 

nution, | 
16. The hymns concerning it in this 

volume are too numerous to tranſcribe. I 


{hall only cite a part of chree. 


P. 80. Saviour from fin, I wait to prove 
That Jeſus is thy healing name : 
To loſe, when perfected in love, 
Whate'er I have, or can, or am: 
I tay me on thy faithful word, 
The ſervant ſhall be as his Lord. 


{wer 


| 
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Anfwer that gracious end in me 
For which thy precious life was given : 
Redeem from all iniquity, 
Reftore and make me meet for heaven. 
Unleſs thou purge my every fain, 


Thy ſuffering and my faith is vain. 


Didſt thou not die, that I might lire 
No longer to myſelf, but Thee ? 
Might body, ſoul, and ſpirit give 
To Him who gave Himſelf for me? 
Come then, my Maſter and my God, 
Take the dear purchaſe of thy blood. 


Thy own peculiar ſervant claim, 

For thy own truth and mercy's ſake: 
Hallow in me thy glorious name : 

Me for thine own this moment take: 
And change and throughly purify : 
Thine only may I live and die. 


Pr 258. Choſe from the world if now I ſtand, + 


Adorn'd with righteouſneſs divine; 
If. brought into the promis'd land 

I juſtly call the Saviour mine: 
Thy ſanQifying ſpirit pour 

To quench my thirſt and waſh me clean : 
Neu, Saviour, let the gracious ſhower 

Deſcend, and make me pure from ſin. 
Parge me from every ſinful blot ; 

My Icols all be caft aſide: 
Cleanſe me from ev'ry evil thought, 

From all the filth of ſelf and pride. 
The hatred of the carnal mind 

Out of my fleſh at once remove! 
Give me a tender heart, reſign'd, 

And pure, and full of faith and love. 
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O that I now from fin releas'd 
Thy word might to the utmoſt prove : 
Enter into thy promis'd reſt ! 
The Canaan of thy perfect love / 
Now let me gain PerfeQtion's height! 
Now let me into nothing fall! 
Be leſs than nothing in my fight, 
And feel that Chriſt is all in all. 


Lord, I believe, thy work of grace 
Is perfe& in the ſoul ? 

His heart is pure who ſees thy face, 
His ſpirit is made whole. 

From every fickne/s by thy word, 
From every feul- diſca ſe 

Sav'd, and to perft health reſtor'd, 
To perſedt holine/5. 

He walks in glorious liberty, 
To fin entirely dead. 

The Truth, the Son bath made him free, 
And he is free indeed. 

Throughout his ſoul thy glories ſhine, 
His ſoul is all reneww'd, 

And deck'd in righteouſneſs divine, 
And cloth'd and fd with God. 

This is the reſt, the life, the peace,. 
Which all thy people prove : 

Love is the bond of perfeneſs, 
And all their foul is love. 


© joyful ſound of goſpel-grace ! 


Chcilt ſhall in me appear: 
I, even I ſhall fee his face; 
I ſhall be holy here / 


ſai 


ww 
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He viſits now the houſe of clay: 
He ſhakes his future home, 

O wou'dſt thou, Lord, on this glad day 
Into thy temple come! 

Come, O my God, thyſelf reveal, 
Fill all this mighty void ! 
Thou only canit my ſpirit fill; 
Come O my God, my God! & 
Fulfil, fulfil my large deſires, 18 

Large as infinity! 
Give, give me all my ſoul requires, 
All, all that is in thee! 


17. On Monday, June 25, 1744, our 
firſt conference began, fx clergymen, and 


all our preachers being preſent. The next 


morning we ſeriouſly conſidered the doc- 
trine of Sanctification or Perfection. The 
queſtions aſked concerning it, and the 
ſubſtance of the anſwers given were as 
follows: 

O. What is it to be ſanctiſied? 

A. To be renewed in the image of God, 
in riglieouſneſs and true holineſs. | 

. What is implied in being a Peel 
Chriſtian ? 

A. The loving God with all our heart, - 
and mind, and ſoul, Deut. vi. 5. 

Q. Does this imply, that all inward ſin is 
taken away ? 

A. Undoubtedly : or hive can we be 


ſaid to be ſaved from all our uncleanneſs ? 
Exel. xxxvi. Our 
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Our ſecond conference began Aug. 1, 
1745. The next morning we ſpake of 


SanAification, as follows: 


Q. When does inward ſanctification 


begin ? 

A. In the moment we are juſtified. 
Yet fin remains in him, yea, the ſeed of 
ſin, till he is ſanctiſied throughout, From 
that time a believer gradually dies to fin, 
and grows in grace. 


Q. Is this: ordinarily given till a little 


before death ? 


A. It is not to thoſe who expect it no 


ſooner. 

Q. But may we expect it ſooner? 

A. Why not? For altho' we grant, 1. 
That the generality of believers whom we 


have hitherto known, were not ſo ſancti- 


fied till near death: 2. That few of thoſe 


to whom St. Paul wrote his epiſtles, were 
ſo at that time: nor g. He himſelf at the 
time of his writing his former epiſtles: yet 
all this does not prove, that we may not- 


be ſo to-day. 


L. In what manner ſhould we preach 


ſancti fi cation 


A. Scarce at all to thoſe who are not 


preſſing forward: to thoſe who arte, al- 


Ways 


ays 


| 


| be entirely 
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ways by way of promiſe; always drawing, 
rather than driving. 

Our third conference began Tueſday, 
May 26, 1746. 

In this we carefully read over the mi- 
nutes of the two preceding conferences, 
to obſerve whether any thing contained 
therein might be retrenched or altered on 
more mature conſideration. But we did 


not ſee caule to alter in any reſpect what 


we had agreed upon before. 
Our fourth conference began on Tuel- 


| day, June the 16th. As ſeveral perſons 


were preſent, who did not believe the 
doctrine of perfection, we agreed to ex- 
amine it from the foundation. 
In order to this, it was aſked 
© How much is allowed by our brethren: 


who differ from us, with regard to entire 
. | SanEification ?” 


A. They grant, 1. That every one muſt 
ſanctified in the article of 
death, 2. That till then a believer daily 
grows in grace, Comes nearer and nearer 
to perfection: g. That we ought to be 
continually preſſing after it, and to exhort. 
all others ſo to do. 
0. What do we allow them? 


A. We: 


( 40 ) 4 

A. We grant, 1. That many of thoſe | Jjrae 
who have died in the faith, yea, the Ws. 
greater part of thoſe we have my phe: 
were not perſected in love, till a little before wate 
their death: 2. That the term ſanci fed, is your 
continually applied by St. Paul, to all that clean 
were juſtified : g. That by this term alone, unc 
be rarely, if ever, means * Saved from | No 
all ſin:“ 4. That conſequently it is not, this 
proper to uſe it in that ſenſe, without ad-] port 
ding the word wholly, entirely, or the like:] gur 


but very rarely of or to thoſe who were | 


wholly fanRified :* 6. That conſequently | 


it behoves us to ſpeak in publick almoc | 
continually of the ſtate of juſtification; | 
but more rarely, at leaſt T in full and 
explicit terms, concerning entire ſancti- 
fication.” 


L. What then is the point where we 


divide? 


A. It is this: Should we expect to be ſax- 
ed from all fin, before the article of death ? 
Q. Is there any clear ſcripture-promiſe 
of this, That God will ſave us from all fin? 
A. There 


That is, unto thoſe alone, excluſive of others: | 
but they ſpeak to them, jointly with others almott 
@ontinually. | 

+ More rarely I allow ; but yet in ſome places very 
frequently, ſtrongly, and explicitly. 
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No promiſe can be more clear. 
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A. There is. Pal. xxx. 8. He ſhall redeem 
Vrael from all his fins. 

This is more largely expreſt in the pro- 
phecy of Ezekiel; Then will I fprinkle clean 
water upon you, and ye ſhall be clean : from all 
your falthmeſs and from all your idols will I 
| cleanſe - will olſo ſave you rom all your 
uncleanneſſes, chap. xxxvi. ver. 25. 29. 
And to 
tkis the apoſlle plainly refers in that ex- 
hortation, Having theſe promiſes, let us cleanſe 
ourſelves from all filthuneſs of fleſh and ſpirit, 
perfefling holineſs in the fear of God, 2 Cor. vii. i. 


| Equally clear and exprels is that ancient 
were | 


promiſe, The Lord thy God will circumciſe thy 
heart, and the heart of thy feed, to love the Lord 
thy God with all thy heart and with all thy foul, 
Deut. xxx. 6. 

Q. But does any aſſertlion anſwerable to 
this, occur in the New Teſtament ? 

A. There does, and that laid down in 
the plaineſt terms. So 1 John iii. 8. For 
tis purpoſe, the ſon of God was manifeſted, that 
he might deſtrey the works of the devil: the works 
of the devil, without any limitation or re- 
ſtriction: but all fin is the work of the devil. 
Parallel to which is the aſſertion of St. 
Paul, Eph. v. 25. 27. Chrift loved the church 


' | and gave himfelf for it, —that he might preſent 


zl 


(1 
it to himſelf a glorious church, not having ſpct 
or wrinkle, or any ſuch thing, but that it might 


be holy and without blemiſh. 
And to the ſame effect is his aſſertion | 
in the eighth of the Romans, ver. 3, 4. God 


ſent his ſon—that the righteouſneſs of the law | 


might be fulfilled m us, who walk not after the 


N 
fleſh, but after the ſpirit. | 
Q. Does the New Teſtament afford any 


farther ground for expecting to be ſaved 
from all fin ? 


A. Undoubtedly it does, both in thoſe 
prayers and commands, which are equivalent 
to the ſtrongeſt aſſertions. | 


Q. What prayers do you mean ? | 


A. Prayers for entire Sanctification, 
which, were there no ſuch thing, would 
be mere mockery of God. Such in par- 
ticular are, 1. Deliver us from evil. Now | 
when this 1s done, when we are delivered 
from all evil, there can be no fin remain- 
ing. 2. Nether pray I for theſe alone, but for 
them alſo who ſhall believe on me through their 
word : that they all may be one, as thou, Father, 
art in me and I in thee, that they alſo may be 


one in us: I in them, and thou in me, that they | 
may be made perfeft in one, John xvii. ver. 
3. 1 bow my knees unto the God | 


20, 21. 23. 


and Father of our Lord Jeſus Chriſt, —that he 
would 
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would grant you—that ye being rooted and ground- 
ed in love, may be able to comprehend with all 


ſrints, what is the breadth, and length, and depth, 


and height, and to know the love of Chriſt which 
paſſeth knowledge. That ye may be filled with 
all the fullneſs of God. Eph. iii. 14, &c. 
4+ The very God of peace fanttify you wholly. 
* 1 pray God, your whole ſpirit, foul and 
body, may be preſerved blameleſs, unto the com- 
ing of our Lord Jeſus Chriſt. 1 Theſ. v. 23. 
. What command is there to the ſame 
effect ? 

A. 1. Be ye perfect, as your Father who is in 
heaven is perfect, Mat. v. 48. 2. Thou falt 
love the Lord thy God with all thy heart, and 
with all thy ſoul, and with all thy mind, Mat. 
xxii. 37- But if the love of God fill all 
the heart, there can be no fin there. 

D. But how does it appear, that this is 
to be done, before the article of death? 

A. 1. From the very nature of a com- 
mand, which is not given to the dead but 
to the living. Therefore {hou fhait ve God 
with all thy heart cannot mean, Thou ſhalt 
do this, when thou dieſt, but while thou 
liveſt. 

2. From expreſs texts of ſcripture. 
1. The grace of God that bringeth ſalvation hath 
appeared to ali men; teaching us, that having 
renounced ungodly and world'y luſts, we ſhould 
E live 
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tive foberly, righteouſly, end godly in this prefent 
world: looking for the glorious appearing of | x 
our Lord Jeſus Chriſt, who gave 22 us, | 
that he might redeem us from all iniquity, and 
purify unto himſelf a peculiar people, zealous o 
good works, Tit. ii. 11—14. 2. He hath 
raiſed up an horn of ſalvation for us—lo per- 
form the mercy promiſed to our fathers ; the 
oath which he fwore to our father Abraham, that | 
he would grant unto us, that we being delivered 
out of the hands of our enemies, ſhould ſerve 
him without fear, in holineſs and rightcoufneſ 
before him, all the days of our life, Luke i. 
ver. 69, &c 

Q. Is there any example in ſcripture of 
perſons who had — to this ? 

4: Yes, St. Jolin, and all thoſe of whom 
he ſays, Herein is our love made perfect, that | 
we may have boldneſs in the day of judgment, be- 
cauſe as he is, ſo are we in this world, 
1 John iv. 17. 

. Can you ſhew one ſuch example} u 
now? Where is he that is thus perfeQ? 


© | 


A. To ſome that make this enquiry one | 
might anſwer, If I knew one here, I je 
would not tell you : for you do not enquire 
out of love. You are like Herod. You , 


only ſeek the young child to flay it. 


But | t⸗ 


g 7 


| 
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But more directly we anſwer. There 
are many reaſons, why there ſhould be 
few, if any, indiſputable examples. What 
inconveniencies would this bring on the 
perſon himſelf, ſet as a mark for all to 
ſhoot at? And how unprofitable would it 
be to gainſayers? For if they hear not Moſes 
and the prophets, Chriſt and his apoſtles, 
neither would they be perſuaded tho one roſe 


from the dead. 


Q. Are we not apt to have a ſecret diſ- 
taſte to any who ſay they are ſaved from 
all fin ? 

4. Tis very poſſible we may, and that up- 
on ſeveral grounds: partly from a concern 
for the good of ſouls, who may be hurt, 
if theſe are not what they profeſs : partly 
from a kind of implicit envy at thoſe who 
ſpeak of higher attainments than our own: 
and partly from our natural ſlowneſs and 
unreadineſs of heart, to believe the works 
of God. 

Q. Why may we not continue in the 
joy of faith, till we are perſetled in love? 

A. Why indeed ? Since holy grief docs 
not quench this joy: ſince even while we 
are under the croſs, while we deeply par- 
take of the ſufferings of Chriſt, we may 
rejoice with joy unſpeakable.” 


E 2 From 
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From theſe extracts it undeniably ap- 
pears, not only what was mine and my 
brother's judgment, but what was the 
judgment of all the preachers in connexion 
with us, in the years 44, 45, 46, and 47. 
Nor do I remember, that in any of theſe 


conferences we had one diſſenting voice: 
But whatever doubts any one had when | 


we met, they were all removed before we 
parted. 

18. In the year 1749 my brother print- 
ed two volumes of Hymns and Sacred 


| 
ö 
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Poems.” As I did not ſee theſe before 


they were publiſhed, there were ſome 
things in them which I did not approve 
of. But I quite approved of the main of 
the hymns on this head; a few verſes of 
which are ſubjoined. 


Come, Lord, be manifeſted here, 
And all the devils works deſtroy ! 
Now, without fin in me appear, 
And fill with everlaſting joy : 
Thy beatific face diſplay : 


Thy preſence is the perfect day. Vil. I. p. 203. | 


Swift to my reſcue come, 

Thy own this moment ſeize ! 
Gather my wandering ſpirit home, 

And keep in perfect peace. 


Lufler'd 


en 


203. 
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Suffer'd no more to rove 

O'er all the earth abroad, 
Arreſt the priſoner of thy love, 

Ard ſhut me up in God! 


Thy priſ*ners releaſe, vouchſafe us thy peace ; 


9. 247. 


And our ſorrows and fins in a moment ſhall ceaſe, 


That moment be now! Our petition allow, 


(124. 


Our pre/ent Redeemer and Comforter thou! Poel. II. . 


From this inbred fin deliver : 
Let the yoke Now be broke : 
Make me ttine forever. 


Partner of thy perfect nature, 
Let me be Now in thee 


A new finleſs creature. p. 156. 


Turn me, Lord, and turn me now, 
To thy yoke my ſpirit bow: 

Grant me xzow the pearl to find 

Of a meek and quiet mind. 

Calm, O calm my troubled breaſt ; 
Let me gain that ſecond reſt : 

From my works forever ceaſe, 
PerfeQed in holineſs. pe. 162, 


Come in his accepted hour, 
Bring thy heavenly kiogdom in! 
Fill us with the glorious power 
Rooting out the ſeeds of fin. 


Come thou dear Lamb, for finners ſlain, 
Bring in the cleanſing flood: 

Apply, to waſh out every ſlain, 
Thine efficacious blood. 


E. 3 


p. 168. 


O let 
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O let ĩt fink into our ſoul 

Deep as the in-bred fin: 

Make every wounded ſpirit whole, 
And every leper clean ! p. 171, 


Priſ'ners of hope ariſe 
And fee your Lord appear! 
Lo ! On the wings of love he flies, 
And brings redemption near. 
Redemption in his blood 
He calls you to receive: 
Come unto me, the pardoning God : 
Believe, he cries, believe! 
Jeſus to thee we look, 
Till fav'd from fin's remains, 
RejeR the in-bred tyrant's yoke, 
And caſt away his chains. 
Our nature ſhall no more 
O'er us dominion have: | 
By faith we apprehend the power, | 
Which ſhall for ever ſave. p. 188. 


- Jeſu, our life, in us appear, 
Who daily die thy death : 
Reveal thyſelf the finiſher : 
Thy quick' ning ſpirit breathe! 
 Unfold the hidden myſtery! 
The ſecond gift impart! 
Reveal thy glorious ſelf in me: 
In every waiting heart. p. 193. 


In Him we have peace, In Him we have power: 
Preſerv'd by his grace Throughout the dark hour. 
In all our temptation, He keeps us to prove 

His utmoſt ſalvation, His fullneſs of love. 


Pronounce 


IT, 


dunce | 


( 55 ) 


Pronounce the glad word, And bid us be free! 

Ah haſt thou not, Lord, A blefiing for me? 

The peace thou haſt given This moment impart, | 
And open thy heaven, O Love, in my heart! 5. 324. 


A ſecond edition of theſe hymns was 
publiſhed in the year 1752: and that 
without any other alteration, than that of 
a few literal miſtakes. 

I have been the more large in theſe ex- 
tracts, becauſe hence it appears, beyond 
all poſſibility of exception, that to this 
day, both my brother and I maintained, 
1. That Chriſtian Perfection is that love of 
God and our neighbour, which implies 
deliverance from all fin; 2. That this is re- 
ceived merely by faith ; g. That it is given 
inſlanlancouſly, in one moment; 4. That 
we are to expect it (not at death, but) 
every moment: That now is the accepted 
time, no is the day of this ſalvation. 

19. At the conference in the year 1759, 
perceiving ſome danger that a diverſity 
of ſentiments, ſhould inſenfibly ſteal in 
among us, we again largely confidered 
this doctrine. And ſoon after I pub- 
liſhed Thoughts on Chriſtian Perfec- 


tion,” prefaced with the following adver- 
tiſement: 


© The 
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© The following tract is by no means 
deſigned, to gratify the curioſity of any 
man. It is not intended to prove the doc- 
trine at large, in oppoſition to thoſe who 
explode and ridicule it : no, nor to anſwer 
the numerous objections againſt it, which 
may be raiſed even by ſerious men. AllI ' 
intend here, is ſimply to declare, what are 
my ſentiments on this head: what Chriſ- 
tian Perfection does, according to my ap- 
prehenſion include, and what it does not ; 
and to add a few practical obſervations 
and directions, relative to the ſubject. | 

As theſe thoughts were at firſt thrown | 
together by way of queſtion and anſwer, 
I let them continue in the ſame form— 
They are juſt the ſame that I have enter- 
tained for above twenty years.” 

. What is Chriſtian Perfection? 

A. The loving God with all our heart, 
mind, ſoul, and ſtrength. This implies, 
that no wrong temper, none contrary to 
love, remains in the ſoul: and that all 
the thoughts, words and actions, are go- 
verned by pure love. 

NV. Do you affirm, that this perfection 
excludes all infirmities, ignorances, and 


* miſtake? 


A. I continually affirm quite the con- 


trary, and always have done ſo. 
Q. But 
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0. But how can every thought, word 
and work be governed by pure love, and 
the man be ſubject at the ſame time, to 
ignorance and miſtake ? 

A. I ſee no contradiction here, A 
man may be filled with pure love, and 
ſill be liable to miſtake.” Indeed I do 
not expect to be freed from actual miſ- 
takes, till this mortal puts on immortality. 
I believe this to be a natural conſequence 
of the ſoul's dwelling in fleſh and blood. 
For we cannot now think at all, but by the 
mediation of thoſe bodily organs, which 
have ſuffered equally with the reſt of our 
frame. And hence we cannot avoid ſome- 
times thinking wrong, till this corruptible 


ſhall have put on incorruption. 


But we may carry this thought farther 
yet. A miſtake in judgment may poſſibly 
occaſion, a miſtake in practice. For in- 
ſtance: Mr. de Renty's miſtake touching 
the nature of mortification, arifing from 
prejudice of education, occaſioned that 
practical miſtake, his wearing an iron gir- 
dle. And a thouſand ſuch inſtances there 
may be, even in thoſe who are in the 
higheſt ſtate of grace. Vet where every 
word and action ſprings from love, ſuch a 
miſtake is not properly a fin, However it 

cannot 
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cannot bear the rigor of God's juſtice, but 
needs the atoning blood. 

- Q. What was the judgment of all our 
brethren, who met at Briſtal in Auguſt 
1758, on this head ? 


A. It was expreſſed in theſe words: 


1, Every one may miſtake as long as he N 
lives: 2. A miſtake in opinion may occaſion | 


a miſtake in practice: g. Every ſuch miſ- 
take is a tranſgreſſion of the perfect law, 
Therefore, 4. Every ſuch miſtake, were it 


not for the blood of atonement, would 


expoſe to eternal damnation. 5. It fol- 


lows, that the moſt perfect have continual 
need of the merits of Chrift, even for 
their actual tranſgreſſions, and may ſay 


f 


for themſelves, as well as for their brethren, | 


Forgive us our treſpaſſes. 

This eafily accounts for what might 
otherwiſe ſeem to be utterly unaccount- 
able: namely, that thoſe who are not of- 


fended when we ſpeak of the higheſt de- 


gree of love, yet will not hear of living 
without fin. The realon is, they know all 
men are liable to miſtake, and that in 
practice as well as in judgment. But they 
do not know, or do not obſerve, that this 


is not fin, if love is the ſole principle of 
action. 


0. But 


an 
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O. But ſtill, if they live without ſin, 
does not this exclude the neceſſity of a 
mediator ? At leaſt, is it not plain, that 
they ſtand no longer in need of Chriſt in 
his prieſtly office ? 


A. Far from it. None feel their need 


: | of Chriſt like theſe: none ſo intirely de- 


pend upon him. For Chriſt does not give 
life to the ſoul ſeparate from, but in and 
with himſelf, Hence his words are equal- 
ly true of all men, in whatſoever ſtate of 

grace they are, As the branch cannot bear 


uld | fruit of itſelf, except it abide in the vine, 


no more can ye, except ye abide in me: without 
(or ſeparate from) me, ye can do nothing. 

In every ſtate we need Chriſt in the fol- 
lowing reſpects: 1. Whatever grace we 
receive, it is a free gift from him: 2. We 
receive it as his purchaſe, merely in con- 
ſideration of the price he paid: g. We 
have this grace not only from Chriſt, but in 


him. For our perfection is not like that of 
a tree, which flouriſhes by the ſap derived 


from its own root, but, as was ſaid before, 
like that of a branch, which united to the 
vine, bears fruit, but ſevered from it, is 
dried up and withered: 4. All our bleſſings, 
temporal, ſpiritual, and eternal, depend 
on his interceſhon for us, which is one 


branch 
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branch of his prieſtly office, whereof there. 


fore we have always equal need: 5. The the 


beſt of men ſtill need Chriſt in his prieſth | fron 
office, to atone for their omiſſions, their fettr 


ſhort-comings, (as ſome not improperly 
ſpeak) their miſtakes in judgment and 


praRiice, and their defects of variow | 


kinds. For theſe are all deviations from | 
the perfect law, and conſequently need 
an atonement. Yet that they are not 
properly fins, we apprehend may appear 
from the words of St. Paul, He that loveth 
hath fulfilled the law; for love is the fulfilling of 
the law. Now miſtakes, and whatever in- 
firmities neceſſarily flow from the corrup - 
tible ſtate of the body, are no way con- 


i ret 
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trary to love, nor therefore in the ſcrip- | 
ture-ſenſe, fin. 

To explain myſelf a little farther on 
this head: 1. Not only fin properly ſo called, 
that is, a voluntary tranſgreſſion of a 
known law, but fin, improperly ſo called, 
that is, an involuntary tranſgreſſion of 
a divine law, known or unknown, needs 
the atoning blood. 2. I believe, there is 
no ſuch perfection in this life, as excludes 
theſe involuntary tranſgreſſions, which I 


apprehend to be naturally conleqent on | 
© 


Nam. Xili. 10. 12. 


— 
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The the ignorance and miſtakes inſeparable 


> 
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heir & <#:0n is a phraſe I never uſe, leſt I ſhould 


erly 
and 


from mortality. g. Therefore finleſs per- 


to contradict myſelf: 4. I believe a 
perſon filled with the love of God, is ſtill 
liable to theſe involuntary tranſgreſſions: 
5- Such tranſgreſſions you may call fins, 
if you pleaſe, I do not, for the reaſons 
above-mentioned. 

. What advice would you give to 
thoſe that do, and thoſe that do not call 
them ſo p 

A. Let thoſe who do not call them firs, 
never think that themſelves or any other 
perſons, are in ſuch a ſtate, as that they 
can ſtand before infinite juſtice without a 
mediator. This muſt argue either the deep- 
eſt ignorance, or the higheſt arrogance and 
preſumption. 

Let thoſe who do call them ſo, beware 
how they confound theſe defects with fins, 
properly ſo called. But how will they 
avoid it? How will theſe be diſtinguiſhed 
from thoſe, if they are all promiſcuouſly 
called fins? I am much afraid, if we 
ſhould allow any fins to be conſiſtent with 
perfection, few would confine the idea to 
thoſe deſects, concerning which only the 
aſſertion could be true, 

| F Q. But 
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Q. But how can a liableneſs to miſtake. 


conſiſt with perfect love? Is not a perſon 
who is perfected in love, every moment un- 
der its influence? And can any miſtake flow 
from pure love? 

A. I anſwer, 1. Many miſtakes may 


confiſt with pure love: 2. Some may acci- 


dentally flow from it. I mean, love itſelf 
may incline us to miſtake. The pure 
love of our neighbour ſpringing from the 
love of God, thinketh no evil, belicveth and 


hopeth all things. Now this very temper, | 
unſuſpicious, ready to believe and hope 


the beſt of all men, may occaſion our 
thinking ſome men better than they re- 
ally are. Here then is a manifeſt miſtake, 


accidentally flowing from pure love. 


Q. How ſhall we avoid ſetting perfec- | 


tion too high or too low? 

A. By keeping to the bible, and ſetting 
it juſt as high as the ſcripture does. It is 
nothing higher and nothing lower than 
this, The pure love of God and man : the 
loving God with all our heart and ſoul, 
and our neighbour as ourſelves. It is love 
governing the heart and life, running 
thro' all our tempers, words and actions. 


Q. Suppoſe one had attained to this, 


would you adviſe him to ſpeak of it? 
A. At 


Sh . 


8 
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A. At firſt perhaps he would ſcarce be 
able to refrain, the fire would be ſo hot 
within him: his deſire to declare the lov- 
ing-kindneſs of the Lord, carrying him 
away like a torrent. But afterwards he 
might : and then it would be adviſeable, 
not to ſpeak of it to them that know not 
God. Tis moſt likely it would only pro- 
voke them to contradict and blaſpheme : 
nor to others without ſome particular rea- 
ſon, without ſome good in view. And 
then he ſhould have eſpecial care, to 
avoid all appearance of boaſting; to 
ſpeak with the deepeſt humility and reve- 
rence, giving all the glory to God. 

. But would it not be better, to be 
entirely ſilent? Not to ſpeak of it at all? 

A. By filence he might avoid many 
croſſes, which will naturally and neceſ- 
ſarily enſue, if he ſimply declare, even 
among believers, what God has wrought 
in his ſoul. If therefore ſuch an one were 
to confer with fleſh and blood, he would be 
entirely ſilent. But this could not be done 
with a clear conſcience ; for undoubtedly 
he ought to ſpeak. Men do not light a 
candle to put it under a buſhel : much leſs 
does the all- wiſe God. He does not raiſe 
ſuch a monument of his power and love, 

F 2 to 
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to hide it from all mankind. Rather he 
intends it as a general bleſſing, to thoſe 
who are ſimple of heart. He defigns 
thereby, not barely the happineſs of that 
individual perſon, but the animating and 
encouraging others, to follow after the 
ſame bleſſing. His will is, that many ſhould 


fee il and rejoice, and put their truſt in the | 


Lord. Nor does any thing under heaven 
more quicken the deſires of thoſe who are 
juſtified, than to converſe with thoſe whom 


they believe to have experienced a fill | 
This places that ſalva- 


higher ſalvation. 
tion full in their view, and increafes their 
hunger and thirſt after it: an advantage 
which muſt have been entirely loſt, had 
the 
ſilence. 

O. But is there no way to prevent thoſe 
croſſes, which uſually fall on thoſe who 
ſpeak of being thus ſaved ? 

A. It ſeems they cannot be prevented 
altogether, while ſo much of nature re- 
mains even in believers. But ſomething 


might be done, if the preacher in every 
place would 1. Talk freely 


{peak thus; and 2. Labour to prevent the | 
unjuſt or unkind treatment of thoſe, in 
favour of whom there is reaſonable proof. 

0. What 


— 


perſon ſo ſaved buried himſelf in 


with all who | 


ofe | 
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. What is reaſonable proof? How 
may we certainly know one that is ſaved . 
from all fin. 

A. We cannot inſalliliy know one that is 
ſo ſaved (no, nor even one that is juſti- 
fied), unleſs it ſhould pleaſe God to en- 


dow us with the miraculous diſcernment: 


of ſpirits. But we apprehend theſe would 


be ſufficient proofs to any reaſonable man, 
and fuch as would leave little room to 
doubt, either the. truth or depth of the 
work: 1. If we had clear evidence of his 
exemplary behaviour, for ſome time be- 
fore this ſuppoſed: change. This would 
give us reaſon to believe, he would 
not le for God, but ſpeak neither more nor 
leſs than he felt: 2. If he gave a diſtinct 
account of the time and manner wherein 
the change. was wrought, with ſound 


| ſpeech, which could not be reproved: 


and g. If it appeared that all his ſubſe- 
quent words and actions were holy and 
unblameable. 

The ſhort of -the- matter is this: 1.1 
have abundant. reaſon to believe, this per- 
ſon will not lie: 2. He teſtifies before God; 
* I feel no ſin, but all love: I pray, re- 
joice and give thanks without cealing : 
and I have as clear. and inward a witneſs, 
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that I am fully renewed, as that I am 
juſtified.” Now if I have nothing to op- 
poſe to this plain teſtimony, I ought in 
reaſon to believe it. 

It avails nothing to object, But I know 
ſeveral things wherein he is quite mil- 
taken.” For it has been allowed, that all 
who are in the body are liable to miſtake: 
and that a miſtake in judgment may ſome- 
times occaſion a miſtake in practice: (tho 
creat care is to be taken that no ill uſe be 
made of this conceſſion.) For inſtance; 
Even one that is perfected in love may 
miſtake with regard to another perſon, 
and may think him, in a particular caſe, 
to be more or leſs faulty than he really is. 
And hence he may ſpeak to him with more 
or leſs ſeverity than the truth requires. 
And in this ſenſe (tho' that be not the 
primary meaning of St. James) In many 
things we offend all, This therefore is no 
proof at all, that the perſon ſo ſpeaking is 
not perfect. 

Q. But is it not a proof, if he is fur- 
Prized or fluttered by a noiſe, a fall or ſome 
ſudden danger? 

A. It is not: for one may ſtart, trem- 
ble, change colour, or be otherwiſe diſ- 
ordered in body, while the ſoul is calmly 

ſtayed 
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ſtayed on God, and remains in perfect 
peace. Nay, the mind itſelf may be 
deeply diſtreſt, may be exceeding forrow- 
ful, may be perplext and preſs d down by 
heavineſs and anguiſh, even to agony, 
while the heart cleaves to God by perfect 
love, and the will is wholly reſigned to 
him. Was it not ſo with the ſon of God 
himſelf? Does any child of man endure, 
the diſtreſs, the anguiſh, the agony, which 
he ſuſtained ? And yet he knew no ſen. 

D. But can any one who has a pure 
heart prefer pleaſing to unpleaſing food ? 
Or uſe any pleaſure of ſenſe which is not 
ſtrictly neceſſary ? If fo how do they dif- 
fer from others ? 

A. The difference between theſe and 
others in taking pleaſant food, is, 1. They 
need none of theſe things to make them 
happy; for they have a ſpring of happi- 
neſs within. They ſee and love God. 
Hence they rejoice cvermore, and in every 
thing give thanks. 2. They may vſe them, 
but they do not ſcel them: g. They uſe 
them ſparingh, and not for the ſake of the 
thing itſelf. This being premiſed, we 
anſwer directly, ſuch an one may uſe 
pleaſing food, without the danger which 
attends thoſe who are not ſaved from ſin. 

He 
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He may prefer it to unpleaſing, tho' equal 


ly wholſome food, as a means of increal- 
ing thankfulneſs, with a ſingle eye to God, 
who groeth us all things richly to enzoy : on the 
ſame principle, he may. ſmell to a flower, 
or eat a bunch of grapes, or take any 
other pleaſure which does not leſſen but 
increaſe his* delight in God. Therefore 
neither can we ſay, that one perfected in 
love would be incapable of marriage, 
and of worldly buſineſs: if he were called 
thereto, he would be more capable than 
ever; as being able to do all things with- 
out hurry. or carefulneſs, without any diſ- 
tration of ſpirit. 

O. But if two perſect Chriſtians had 


children, how could they be born in fin, | 


ſince there was none in the parents ? 

A. It is a poſſible, but not a probable 
caſe: I doubt whether it ever was or ever 
will be. But waving this, I anſwer, Sin 
is entailed upon me, not by my immediate, 
but by my firſt parent. In Adam all died: 
by the diſobedience of one, all men were made 

s: all men without exception who 
were in his loins, when he ate. the forbid- 
den fruit. 


We have a remarkable illuſtration 


of this in gardening. Grafts on a crab- 
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Rock bear excellent fruit. But ſow the 
kernels of this fruit, and what will be the 
event? They produce as. mere crabs as ever 
were eaten. - - | 

0. But what does the perſect one do 
more than others? More than common 
believers? 

A. Perhaps nothing: ſo may the pro- 
vidence of God have hedged him in, by 
outward circumſtances. Perhaps not fo 
much; (tho he defires and longs to ſpend 
for God:) at leaſt not exter- 
nally : he neither ſpeaks ſo many words, 
nor does ſo many works. (As neither did 
our Lord himſelf ſpeak ſo many words, or 
do ſo many, no nor ſo great works, as 
ſome of his apoſtles, John xiv. 12.) But 
what then ? This is no proof that he has 
not more grace: and by this God mea- 
ſures the outward work. Hear ye Him. 
Verily I ſay unto you, this poor widow has caſt in 
more than them all. Verily this poor man, 
with his few broken words, hath ſpoke 
more than them all. Verily this poor 
woman, that hath given a cup of cold 
water, hath done more than them all! O 
ceaſe to judge according to appearance, and 


learn to judge righteous judgment] 
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2. But is not this a proof againſt him? 
I feel no power either in his words a 
prayer ? a 

A. It is not: for perhaps that is your 


own fault? You are not likely to feel any 
power therein, if any of theſe hindrancs 
he in the way; 1. Your own deadneſs dt k 
ſoul. The dead Phariſees felt no power even | 
in his words, who fake as never man ſpake: 
2. The gult of ſome unrepented fin, hy- 
ing upon the conſcience: g. Prejudice 
toward him of any kind: 4. Your not be. 
licung that tate to be attainable, wherein 
he profeſſes to be: g. Unwillngneſs to think 


or idolizing him: 7. Over-valuing yourſelf and 
your own judgment. If any of theſe i 
the caſe, what wonder is it, that you feel 
no power in any thing he ſays? But do 
not others feel it ? If they do, your argu- 
ment falls to the ground. And if they do 
not, do none of theſe hindrances he in 
their way too? You muſt be certain of this, 
before you can build any argument there- 
on. And even then your argument will 
prove no more, than that grace and gifts 
do not always go together. 
But he does not come up to my Idea of 
a Perfect Chriſtian.” And perhaps no one 
ever 


or own he has attained it: 6. Over-valung ” ® 


but their own imagination, in their idea 
of one that is perfect; and then readily 


3 
ever did, or ever will. For your idea may 
go beyond, or at leaſt befide the ſcrip« 
tural account, It may include more than 
the bible includes therein, or however 
ng which that does not include. 
Scripture Perfection is, pure love filling 


- the heart and governing all the words and 


ations. If your idea includes any thing 
more or any thing ele, it is not ſcriptural; 
and then no wonder, that a ſcripturally- 
perfect Chriſtian does not come up to it. 
I fear many ſtumble on this ſtumbling- 
block. They include as many ingredients 
as they pleaſe, not according to ſcripture, 


deny any one to be ſuch, who does not 
anſwer that imaginary idea. 


The more care ſhould we take, to keep 
the ſimple, ſcriptural account continually 
in our eye. Pure love reigning alone in 


the heart and life, this is the whole of 


ſcriptural perfection. 

. When may a perſon judge himſelf to 
have attained this ? 

A. When after having been fully con- 
vinced of inbred fin, by a far deeper and 
clearer conviction, than that he experi- 
enced before juſtification, and after hav- 


ing 
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ing experienced a gradual mortiſication of 
it, ' he experiences a total death to fin, 
and an entire renewal in the love and 
image of God, ſo as to rejoice evermore, to 
pray without ceafing, and in every thing to give 
thanks. Not that * to feel all love and 
no fin,” is a ſufficient proof. Several |. 
have experienced this for a time, before 
their ſouls were fully renewed. None 
therefore ought to believe, that the work 
is done, till there is added the teſtimony 
of the ſpirit, witneſſing his entire ſanQi- 
fication, as clearly as his juſtification. 

O. But whence is it, that ſome imagine 
they are thus ſanctified, when 1 in reality 
they are not? 

A. It is hence: They do not judge by 
all the preceding marks, but either by part | 
of them, or by others, that are ambiguous. 
But I know no inſtance of a perſon at- 
tending to them all, and yet deceived in 
this matter. I believe, there can be none 
in the world. If a man be deeply and 
fully convinced, after juſtification, of 
inbred fin; if he then experience a gra- 
dual mortification of fin, and afterwards 
an entire renewal in the image of God: if 
to this change, immenſely greater than that 
wrought when he was juſtified, be added 

a clear 
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a clear, direct witneſs of the renewal: 1 
judge it as impoſhble this man ſhould be 


' deceived herein, as that God ſhould lie. 


And if one whom I know to be a man of 
veracity, teſtify theſe things to me, I 
ought not, without ſome ſufficient reaſon, 


to reject his teſtimony. 


O. Is this death to ſin, and renewal in 
love, gradual or inſtantaneous? 

A. A man may be dying for ſome time; 
yet he does not, properly ſpeaking, dze, 
'till the inſtant the ſoul is ſeparated from 
the body: and in that inſtant, he lives the 
life of eternity. In like manner, he may 
be dying to fin for ſome time : yet he is not 
dead to fin, till fin is ſeparated from his 
foul. And in that inſtant he lives the full 
life of love. And as the change undergone 
when the body dies, is of a different kind, 
and infinitely greater than any we had 
known before, yea, ſuch as till then it is 


impoſſible to conceive: fo the change 


wrought when the ſoul dies to fin, is of a 
different kind, and infinitely greater than 
any before, and than any can conceive 
till he experiences it. Yet he ſtill grows 
in grace, in the knowledge of Chriſt, in 
the love and image of God: and will 
| G do 
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do ſo, not only till death, but to all 
eternity. 

Q. How are we to wait for this change? 

A. Not in careleſs indifference or in- 
dolent inactivity: but in vigorous, uni- 
verſal obedience, in a zealous keeping of 
all the commandments, in watchfulneſs 
and painfulneſs, in denying ourſelves and 
taking up our crols daily: as well as in 
earneſt prayer and faſting, and a cloſe at- 
tendance on all the ordinances of God, 
And if any man dream of attaining it any 


other way, (yea or of keeping it, when it 


is attained, when he has received it, even 


in the largeſt meaſure) he deceiveth his 


own ſoul. Tis true we receive it by fim- 
ple faith. But God does not, will not give 
that faith, unleſs we ſeek it with all 
diligence, in the way which he hath or- 
dained. 

This conſideration may fatisfy thoſe who 
enquire, Why ſo few have received the 
bleſſing? Enquire, how many are ſeeking 
it in thus wey? And you have a ſufficient 
anſwer. 

Prayer eſpecially is wanting. Who con- 
{inues inſtant therein? Who wreſles with God 
for this very thing? So ye have not becauſe ye 
aſk not; or becauſe ye aſk amis, namely, 


That 
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all That you may be renewed before you die. 
Before you die! Will that content you ? 
ef Nay, but aſk that it may be done now! 
* To-day! While it is called to-day ! Do 
_ not call this, ** ſetting God a time.” Cer- 
| tainly to-day is his time as well as to-mor. 
els row. Make haſte, man, make haſte! Let 


in Thy ſoul break out in firong defire 
"7 The perfect bliſs to prove 
4 Thy longing heart be all on fire 
3 To be diſolw'd in love! 
— | 
it | . But may we continue in peace and 
en | joy, till we are perfected in love? 


his 1 A. Certainly we may ; for the kingdom 
m. of God is not divided againſt itſelf, 
ve Therefore let not believers be diſcouraged, 
all from rejoicing in the Lord always. And yet 
Ir- we may be ſenſibly pained at the ſinful 
nature that ſtill remains in us. It is good 


ho for us to have a piercing ſenſe of this, and 
he | Aa vehement deſire to be delivered from it. 
ng But this ſhould only incite us, the more 
oe zealouſly to fly every momeut to our ſtrong 


Helper, the more earneſtly to preſs forward 
to the mark, the prize of our hugh calling in 
od Chriſt Jeſus. And when the ſenſe of our 
fin moſt abounds, the ſenſe of his love 
ſhould much more abound. 

3 G 2 . How 
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Q. How ſhould we treat thoſe who 
think they have attained? 

A. Examine them candidly, and ex- 
ort them to pray fervently, that God 
would ſhew them all that is in their hearts, 
The molt earneſt exhortations to abound 
in every grace, and the ſtrongeſt cautions 
to avoid all evil, are given throughout the 
New Teſtament, to thoſe who are in the 
higheſt ſtate of grace. But this ſhould be 
done with the utmoſt tenderneſs, 
without any harſhneſs, ſternneſs or ſour- 
nels, We ſhould carefully avoid the very 
appearance of anger, 
contempt. Leave it to Satan thus to tempt, 
and to his children to cry out, Let us exa- 
mine him with deſpiteſulncſs and torture, that we 
may know his meekneſs and prove his palience. If 
they are faithful to the grace given, they 
are in no danger of periſhing thereby : no 
not if they remain in that miſtake, till 
their ſpirit is returning to God. 


O. But what hurt can it do to deal 


harſhly with them? 

A. Either they are miſtaken or they are 
not. If they are, it may deſtroy their 
ſouls. This is nothing impoſſible, no nor 
improbable. 
courage them, that they will fink, and 

| riſe 


and 


unkindneſs, or 


It may ſo enrage or fo diſ- 
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riſe no more. If they are not miſtaken, it 
may grieve thoſe whom God has not griev- 
ed, and do much hurt unto our own fouls. 
For undoubtedly he that toucheth them, 
toucheth as it were the apple of God's eye. 
If they are indeed full of his ſpirit, to behave 
unkindly or contemptuouſly to them. is do- 
ingno little deſpite to the ſpirit of grace. Hereby 
likewiſe we feed and increaſe in ourſelves 
evil ſurmiſing and many wrong tempers. 
To inſtance only one. What lelf-fuſhci- 
ency is this, to ſet ourſelves up for in- 
quiſitors-general, for peremptory judges 
in theſe deep things of God? Are we qua- 
lified for the office ? Can we pronounce 
in all caſes, How far mfirmiy reaches ? 
What may, and what may not be reſolved 
into it? What may in all circumſtances, 
and what may not, conſiſt with perſect 
love? Can we preciſely determine, How 
it will influence the look, the geſture, the 
tone of voice? If we can, doubtleſs we 
are the men, and uſdom fhail die with us ! 

D. But if they are diſpleaſed at our not 


believing them, is not this a ſull proof 


againſt them ? 
A. According as that 8 is: if 


they are angry, it is a proof againſt them: 


if they are grieved, it is not. They ought 
6 3 to 


1 


to be grieved, if we diſbelieve a real work 
of God, and thereby deprive ourlelves of 
the advantage we might have received 
from it. And we may cafily miſtake this 
grief for anger, as the outward expreſſions 
of both are much alike. 


Q. But is it not well, to find out thoſe, , 


who fancy they have attained, when they 
have not 


A. It is well to do it by mild, loving 


examination. But it is not well, to tri | 


umph even over theſe. It is extremely 
wrong, if we find ſuch an inſtance, to re- 
joice, as if we had found great ſpoils, 
Ought we not rather to grieve, to be deeply 


concerned, to let our eyes run down with 


tears? Here is one who ſcemed to be a liv-| 
ing proof of God's power to fave to the ul | 


termoſt, but alas! it is not as we hoped! 
He is werghed in the ballance and found waning! 
And is this matter of joy? Ought we not 
to rejoice a thouſand times more, if we 
can find nothing but pure love? 

© But he is decerved,” What then ? It 
is an harmleſs miſtake, while he feels no- 
thing but love in his heart. It is a miſtake 
which generally argues great grace, an 
high degree both of holineſs and happi- 
nels. This ſhould be matter of real joy 


t0 


— — 
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to all that are ſimple of heart: not the 
miſtake itſelf, but the height of grace, 
which for a time occaſions it. I rejoice 
that this ſoul is always happy in Chriſt, 
always full of prayer and thankſgiving. 
I rejoice that he feels no unholy temper, 
but the pure love of God continually. 
And I will rejoice, if fin is ſuſpended, till 
it is totally deſtroyed. | 

Q. Is there no danger then in a man's 
being thus deceived ? 

A. Not at the time that he feels no fin. 
There was danger before, and there will 
be again, when he comes into freſh trials. 
But ſo long as he feels nothing but love, 
animating all his thoughts, and words and 
actions, he is in no danger: he is not only 
happy, but ſafe, under the ſhadow of the 
Almighty. And, for God's ſake, let him 
continue in that love as long as he can: 
mean time you may do well, to warn him 
of the danger that vill be, if his love grow 
cold and ſin revive, even the danger of 
caſting away hope, and ſuppoſing, that 
becauſe he hath not attained yet, therefore 
he never ſhall. 

O. But what if none have attained it 
yet? What if all who think ſo are de- 
ceived ? | 

A, Con- 
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A. Convince me of this, and I will 
preach it no more. But underſtand me 
right. I do not build any doctrine on 
this or that perſon. This or any other 


man may be deceived, and I am not 


moved. But if there are none made per- 
ſect yet, God has not ſent me to preach 
Perfection. | 

Put a parallel caſe. For many years 
I have preached, * There is a peace of 
God which paſſeth all underſtanding.” 
Convince me, that this word has fallen to 
the ground, that in all theſe years none 
have attained this peace; that there is no 
living witneſs of it at this day, and I will 
preach it no more. 

„O, but ſeveral perſons have died in 
that peace.” Perhaps ſo: but I want 
lroing witneſſes. I cannot indeed be in- 
fallibly certain, that this or that perſon is 
a witneſs. But if I were certain there are 
none ſuch, I muſt have done with this 
doctrine. 

* You miſunderſtand me. I believe 
ſome who died in this love, enjoyed it 


long before their death. But I was not 


certain, that their former teſtimony was 
true, till ſome hours before they died.” 
_—_ 


1 


| their loſt ſtate. Many found redemption 
in the blood of Chriſt: not a few back- 


' own ſoul, and anſwered all other chriſ- 


this, any candid perſon may have, ſup- 
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You had not an infallible certainty then. 
And a reaſonable certainty you might 
have had before: ſuch a certainty as 
might have quickened and comforted your 


tian purpoſes. Such a certainty as 


poſe there be any living witneſs, by talk- 
ing one hour with that perſon in the love 
and fear of God. 

0. But what does it ſignify, whether 
any have attained it or no, ſeeing ſo many 
ſcriptures witneſs for it ? 

A. If I were convinced, that none in 
England had attained what has been ſo 
clearly and ſtrongly preached by ſuch a 
number of preachers, in ſo many places, 
and for ſo long a time: I ſhould be clear- 
ly convinced, that we had all miſtaken 
the meaning of thoſe ſcriptures. And 
therefore, for the time to come, I too 
muſt teach, that * fin will remain till 
death.” 

20. In the year 1762 there was a great 
increaſe of the work of God in London. 
Many, who had hitherto cared for none 
of theſe things, were deeply convinced of 


{liders 
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ſliders were healed. And a conſiderable 
number of perſons believed, that God had 
ſaved them from all fin. Eafily fore ſeeing 
that Satan would be endeavouring to ſoy 
tares among the wheat, I took much pains 
to apprize them of the danger, particular. 


ly with regard to pride and enthufiaſm. And 


while I ſtayed in town, I had reaſon 
hope, they continued both humble and 
ſober- minded. But almoſt as ſoon as | 
was gone, enthuſiaſm broke in. Two d 
three began to take their own imagina- 
tions for impreſſions from God, and thence 
to ſuppole, that they ſhould never di. 


And theſe labouring to bring others into !. 


the ſame opinion, occaſioned much noile 
and confuſion. Soon after the ſame per- 
ſons, with a few more, ran into other ex- 
travagances, fancying they could not "| 
tempted, that they ſhould feel no more pain, 

and that they had the gift of prophecy, and 
of diſcerning of ſpirits. At my return to Lan- 


don 1n autumn, ſome of them ſtood 4 


proved: but others were got above in- 
ſtruction. 


came upon me almoſt from every quarter: 
from themſelves, becauſe I was checking 
them on all occaſions; and from others, 
** becauſe, they ſaid, I did not check them. 


Meantime a flood of reproach 


How- 
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However the hand of the Lord was not 


ſtayed, but more and more ſinners were 
convinced: while ſome were almoſt daily 
converted to God, and others enabled to 
love him with all their heart. 

21. About this time, a friend at ſome 
diſtance from London, wrote to me as 
follows : 

«© Be not over alarmed, that Satan ſows 
tares among the wheat of Chriſt ! It 
ever has been ſo, eſpecially on any re- 
markable out- pouring of his ſpirit: and 
ever will be fo, till he is chained up for a 
thouſand years. Till then he will always 


- ape, and endeavour to counter- act the work 


of the ſpirit of Chriſt. 

„One melancholy effect of this has 
been, that a world who is always aſleep 
in the arms of the evil one, has ridiculed 
every work of the Holy Spirit. 

„But what can real Chriſtians do? 


E Why, if they would act worthy of 


themſelves, they ſhould, 1. Pray that 
every deluded ſoul may be delivered, 
2. Endeavour to reclaim them in the ſpi- 


rit of meekneſs, and laſtly, Take the ut- 


molt care, both by prayer and watchful- 
neſs, that the deluſion of others may not 
leflen their zeal in* ſeeking after that uni- 


verſal 
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derſal holineſs of ſoul, body, and ſpin, 
without which no man ſhall ſee the Lord. | 


Indeed this compleat new creature i | 
mere madneſs to a mad world. But it is 
notwithſtanding, the will and wiſdom of 
God. May we all ſeek after it! 2 
„% But ſome who maintain this doctrine 
in its fulleſt extent, are too often guilty of 
limitting the Almighty. He diſpenſes his 
gifts juſt as he pleaſes: therefore it is nei- 
ther wiſe nor modeſt to affirm, that a perſon 
muſt be a believer for any length of time, 
before he is capable of receiving any high 
degree of the ſpirit of holineſs, 
« God's uſual method is one thing, but 
his ſovereign pleaſure is another. He ha 
wiſe reaſons both for haſtening and re- 
tarding his work: ſometimes he comes 
ſuddenly and unexpected: ſometimes not 
"till we have long looked for him. | 
Indeed it has been my opinion for 


— —— 


* 


many years, that one great cauſe why men 


make ſo little improvement in the divine 
life, is their own coldneſs, negligence, and 
unbelief. And yet I here ſpeak of believers. 

May the ſpirit of Chriſt give us a 


right judgment in all things, and fl us | * 
with all the fullneſ of God, that ſo we may be 


Perfect and enlire, wanting nothing.” 


About | 


whole ſociety. 
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About the ſame time five or ſix honeſt 
enthuſiaſts foretold the world was to end 
on the 28th of February. I immediately 
withſtood them, by every poſſible means, 
both in public and private. I preached 
expreſsly upon the ſubject, both at Weſt- 


|. firect and Spittlefields. 1 warned the ſociety 


again and again, and ſpoke ſeverally to as 


many as I could: and I ſaw the fruit of 


my labour. They made exceeding few 
converts: I believe ſcarce thirty, in our 
Nevertheleſs they made 
abundance of noiſe, gave huge occaſion 
of offence, to thoſe who took care to im- 
prove to the uttermoſt every occaſion 
againſt me, and greatly increaſed both the 
number and courage of thoſe who oppoſ- 
ed Chriſtian Perfection. 

22. Some queſtions now publiſhed by 
one of theſe, induced a plain man to write 
the following : 

+ Queries, humbly propoſed to thoſe 
who deny perfection to be attainable in 


this life. 


1. Has there not been a larger meaſure 
of the Holy Spirit given under the Goſpel, 


than under the Jewiſh diſpenſation? If nor, 


in what ſenſe was the ſpirit not given before 
Chriſt was glorified ? Fohn vii. 39. 
H 2. Was 


1 
glory which followed the ſuf- 


2. Was that 
ferings of Chriſt, 1 Pet. i. 11. an external 
glory, or an internal, viz. The glory of 
holineſs. 


3. Has God any where in ſcripture "com. 


manded us more than he has promiſed to us? 
4- Are the promiſes of God reſpecting 
holineſs to be fulfilled in this life, or only 
in the next ? 

5. Is a Chriſtian under any other laws 
than thoſe, which God promiſes to write in 
our hearts? Fer. xxxi. 31, &c. Heb. viii. 10. 

6. In what ſenſe is the righteoupneſs of the 


law fulfilled in thoſe, who walk not after the fleſh 
but after the ſpirit? Rom. viii. 4. 


7. Is it impoſſible for any one in this 


life, to love God with all his heart, and mind, 
and foul, and ſtrength? And is the Chriſtian 
under any law, which 1s not fulfilled in 
this love? 
8. Does the ſoul's going out of the body 
effect its purification from indwelling fin? 
g. If fo, is it not ſomething elſe, not 


the blood of Chriſt, which cleanſeth it from all | 


fin ? 
10. If his blood cleanſeth us from all 


ſin, while the foul and body are united, 


is it not in this life? 


11. If 


3 


11. If when that union ceaſes; is it not 
in the next ? And is not this too late ? 

12. If in the article of death; what 
fituation is the foul in, when it is neither 
in the body, nor out of it. 

13. Has Chriſt any where taught us to 


pray for what he never deſigns to give? 


14. Has he not taught us to pray, Thy 
will be done on earth, as it is done in heaven? 
And is it not done perfectly in heaven? 

15. If ſo, has he not taught us, to pray 


for Perfection on earth? Does he not then 
deſign to give it? 

16. Did not St. Paul pray according to 
the will of God, when he prayed that the 
Theſſalomans might be ſanctiſied wholly, and 
preſerved (in this world, not the next, un- 
leſs he was praying for the dead) blameleſs 
in body, foul and ſpirit, unto the coming of Je- 
ſus Chriſt ? 

17. Do you ſincerely defire to be freed 
from indwelling fin in this le? 

18. If you do, did not God give you 
that defire ? 

19. If fo, did he not give it you to 
mock you, ſince it is impoſſible it ſhould 
ever be fulfilled ? 


II 2 20, If 
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20. If you have not fincerity enough 
even to deſire it, are you not diſputing 
about matters too high for you ? 

21. Do you ever pray God to cleanſe the 
thoughts of your heart, that you may perfeltly 
love him? 

22. If you neither defire what you aſk, 
nor believe it attainable, pray you not 
as a fool prayeth? 

God help thee to confider theſe queſ- 
tions, calmly and impartially !” 

24. In the latter end of this year God 
called to himſelf that burning and ſhining 
light, Jane Cooper. As ſhe was both a 
living and a dying witneſs of Chriſtian 
Perfection, it will not be at all foreign to 
the ſubject, to add a ſhort account of her 
death, with one of her own letters, con- 
taining a plain and artleſs relation, of the 
manner wherein it pleaſed God, to work 
that great change in her ſoul. 


May 2, 1761. 

„I believe while memory remains in 
me, gratitude will continue.— From the 
time you preached on Gal. v. 5. I ſaw 
clearly the true ſtate of my foul. That 
ſermon deſcribed my heart, and what it 
wanted to be truly happy. You read 
M.M.'s 


in 
the 
ſaw 
hat 
t it 
ead 
H. 5 


i 


| all theſe pleas nothing worth, 
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M. M.'s letter, and it deſcribed the religion 
which I defired. From that time the prize 
appeared in view, and I was enabled to 
follow hard after it. I was kept watching 
unto prayer, ſometimes in much diſtreſs, 
at other times in patient expeCtation of the 
bleſſing. For ſome days before you left 
London, my foul was ſtayed on a promiſe I 
had applied to me in prayer, TheLord whom 


=” feek ſhall ſuddenly come to his temple. I be- 


| lieved he would, and that he would fit 


there as a rcfiner's fire, The Tueſday 
aſter you went, I thonght I could not 
ſleep, unleſs he fulfilled his word that 
night. I never knew as I did then the 
force of theſe words, Be ſtill and know that J 
am God. I became nothing before him, 
and enjoyed perfect calmneſs in my ſoul. 
I knew not, whether he had deſtroyed 
my fin: but I defired to know, that I 
might praiſe him. Yet I ſoon found the 
return of unbelief, and groaned, being 
burdened. On Wedneſday I went to Lon- 
don, and ſought the Lord without ceaſing. 
I promiſed, if he would ſave me from fin, 
I would praile him. I could part with all 
things ſo I might win Chriſt. But I found 
and that if 
he ſaved me, it muſt be freely, for his own 
8 2 name's 
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name's ſake. On Thurſday I was ſo much 
tempted, that I thought of deſtroying 
my ſelf, or never converfing more with 


the people of God. And yet I had no 


doubt of his pardoning love: but 'twas | 
worſe than death my God to love, and | 
not my God alone.” On Friday my 


diſtreſs was deepened. I endeavoured to 
pray and could not. I went to Mrs. D. 
who prayed for me, and told me, it was 
the death of nature. I opened the Bible 
on The fearful and unbelieving ſhall have their 
part in the lake which burneth with fire and 
brimſtone. I could not bear it. I opened 
again on Mark xvi. 6, 7, Be not affrighted: 
ye ſeek Fefus of Nazareth—Go your way ; tel 


Aus diſciples he goeth before you into Galilee: - 


there ſhall ye fee him. I was incouraged and 
enabled to pray, believing I ſhould ſee 
Jeſus at home. I returned that night and 
found Mrs. G. She prayed for me: and 
the predeſtinarian had no plea, but 
Lord, thou art no reſpecter of perſons.” 


He proved he was not, by bleſſing me. I | 


was in a moment enabled to lay hold on 
Jeſus Chriſt, and found ſalvation by ſim- 


ple faith. He aſſured me, the Lord, the 


king was in the midſt of me, and that! 
mould ſce evil no more. I now bleſſed 


him 


fanflification and redemplion. 


ment, and I believe for the next. 


E 

him who had viſited and redeemed me, 
and was become my wifdom, righteouſneſs, 
I ſaw Jeſus al- 
together lovely, and knew he was mine in 
all his offices. And, glory be to him ! he 
now reigns in my heart without a rival. I 
find no will but his. I feel no pride; nor 
any affection but what is placed on him. 
I know, it is by faith I ſtand, and that 
watching unto prayer muſt be the guard 
of faith. I am happy in God this mo- 
I have 
often read the chapter you mention, 
(1 Cor. xiii.) and compared my heart and 
life with it. In ſo doing, I feel my ſhort- 
comings, and the nced I have of the 
atoneing blood. Yet I dare not lay, I. do 
not feel a meaſure of the love there de- 
ſcribed. Tho' I am not all I ſhall be, I 
deſire to be loſt in that love which paſſeth 
knowledge—1 ſee the juſt ſhall live by faith: and 
unto. me, who am leſs than the leaſt of 
all ſaints, is this grace given, If I were 
an archangel, I ſhould veil my face be- 
fore him, and let ſilence ſpeak his praiſe!” 
The following account 1s given by one 
who was an eye and ear-witneſs of what 

ſhe relates. 
« 1, In 


( 92 ) 
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ſeemed to have a foreſight of what was 


coming upon her, and uſed frequently to 
ling theſe words: 


% When pain o'er this weak fleſh prevails, 
With lamb-like patience arm my breaſt. 


And when ſhe ſent to me, to let me know 
ſhe was ill, ſhe wrote in her note, 1 
ſuffer the will of Jelus. All he ſends is 
ſweetened by his love. I am as happy, as 
if I heard a voice ſay, 

For me my elder brethren ſtay, 


And angels beckon me away, 
And Jes bids me come! 


2. Upon my telling her, I cannot 
chuſe life or death for you,” ſhe ſaid, ©] 
aſked the Lord, that if it was his will, 1 
might die firſt. And he told me, you 
ſhould ſurvive me, and that you ſhould 
cloſe my eyes.” When we perceived it 
was the ſmall-pox, I faid to her, My 
dear, you will not be frighted if we tell 
you, what is your diſtemper.” She ſaid, 
«« I cannot be frighted at his Will.“ 

3- The diſtemper was ſoon very heavy 
upon her. But ſo much the more was her 
faith flrengthened. Tueſday, Nov. 16, 
ſhe ſaid to me, I have been worſhipping 

before 


| 
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before the throne in a glorious manner, 
my ſoul was ſo let into God.” I faid, 
„Did the Lord give you any particular 
promiſe ?”” No,“ replied ſhe: *© it was 
all 

That ſacred awe that dares not move 


And all the filent heaven of love.” 


4. On Thurſday, upon my aſking, 
What have you to ſay to me? She aid, 
i Nay, nothing but what you know al- 
ready: God is love: I aſked, © Have you 
any particular promiſe ?”” She replied, I 
do not ſeem to want any, I can hve with- 
out. I ſhall die a lump of deformity, but 
ſhall meet you all glorious. And mean- 
time I ſhall till have fellowſhip with your 
ſpirit.” 

5. Mr. M. aſked, © What ſhe thought the 
moſt excellent uay to walk in, and what were 
its chief hindrances? She anſwered, ** The 
greateſt hindrance is generally from the na- 
tural conſtitution. It was mine, to be re- 
ſerved, to be very quiet, to ſuffer much, 
and to ſay little. Some may think one 
way more excellent, and ſome another. 
But the thing is to live in the will of God, 
For ſome months paſt, when I have been 
particularly devoted to this, I have felt 
luch a guidance of his ſpirit, and the unc- 

lion 
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tion which I have _— from the Holy One, 
has ſo taught me of all things, that I need not 
any man ſhould teach me, ſave as this anointing 
teacheth. 

6. On Friday morning ſhe ſaid, I be. 
lieve I ſhall die.” She then fat up in her 
bed and ſaid, Lord, I bleſs thee that 
thou art ever with me, and all thou haſt 
is mine. Thy love is greater than my 
weakneſs, greater than my helpleſlnek, 
greater than my unworthineſs. Lord, 


thou fayeſt to corruption, Thou art my fiſter ! 
And, glory be to thee, O Jeſus, thou art 


my brother. Let me comprehend with dl 
faints the length, and breadth,” and depth, and | 


height of thy love ! Bleſs thele: (ſome that 
were preſent) let them be every moment 
exerciſed in all things, as thou wouldet | 
have them to be.” 

7. Some hours after it ſeemed as if the a- 
gonies of death were juſt coming upon her. 
But her face was full of ſmiles of triumph, 
and ſhe clapped her hands for joy. Mrs. 
C. ſaid, My dear, you are more than 
conqueror, through the 
Lamb.” She anſwered, * Yes, O yes, ſweet 
Jeſus. O death, where is thy ſting p“ She 
then lay as in a doze for ſome time. At- 
terward ſhe ſtrove to ſpeak, but could not. 


How- 


blood of the | 
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However ſhe teſtified her love, by ſhaking 
hands with all in the room. 

8. Mr. W. then came. She ſaid, ** Sir, 
5. did not know that I ſhould live to ſee 
you. But I am glad the Lord has given 
me this opportunity, and likewiſe power 


to ſpeak to you. I love you. You have 


always preached the ſtricteſt doarine : and 
I loved to follow it. Do fo ſtill, whoever 
| is pleaſed or diſpleaſed. He aſked, ©* Do 
you nom believe you are ſaved from fin ?” 
She ſaid, Yes; I have had no doubt of 
it for many months. That I ever had, 
| was becauſe I did not abide in the faith, 
. I now feel, I have kept the faith: and perſect 
love cafteth out all fear. As to you, the Lord 
promiſed me, your latter works ſhould 
exceed your former, though I do not live 
| to ſee it.— I have been a great enthuſiaſt as 
they term it, theſe fix months; but ne- 
ver lived ſo near the heart of Chriſt in my 

life. You, fir, deſire to comfort the hearts 
of thouſands. Comfort the hearts of hun- 
dreds by following that ſimplicity your 
| ſoul loves.” 

9. To one who received the love of 
God under her prayer, ſhe ſaid, I feel 
I have not followed a cunningly deviſed 
fable; for I am as happy as I can live. 

Do 


* 


( 96 ) 


Do you.preſs on, and ſtop not ſhort of 
the mark.” To Miſs M—s ſhe ſaid, 
* Love Chriſt, he loves you. I believe J 
ſhall ſee you at the right hand of God, 


But as one ſtar differs from another ſtar in glory, 


fo fall it be in the reſurretlion. I charge you, | 


in the preſence of God, meet me at that day 
all glorious within. Avoid all conformi 


to the world. You are robbed of many | 


of your privileges. I know, I ſhall be 
found blameleſs. Do you labour to be 
found of him in peace, without ſpot.” 

10. Saturday morning ſhe prayed nearly 
as follows; I know, Lord, my life is 
prolonged, only to do thy will. And 
tho' I ſhould never eat or drink more (the 
had not ſwallowed any thing for near 
eight and twenty hours) thy will be done. 
I am willing to be kept fo a twelvemonth: 
Man liveth not by bread alone. I praiſe thee, 
that there is not a ſhadow of complaining 


in our ſtreets, In that ſenſe we know not | 


what ſickneſs means. Indeed, Lord, nea- 
| ther life, nor death, nar things preſent, nor 
things to come, no, nor any creature, ſhall ſepa- 
rate us from thy love one moment. . Bleſs 
theſe, that there may be no lack in their 
ſouls. I believe there ſhall not. I pray 
in faith.“ 25 


—{u © 
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On ſunday and monday ſhe was light- 
headed, but ſenfible at times. It then 
plainly appeared, her heart was ſtill in 
heaven. One ſaid to her, Jeſus is your 
mark.” She replied, * I have but one 
mark, I am all ſpiritual.” Miſs M. ſaid 
to her, You dwell in God.” She an- 
ſwered, Altogether.” A perſon aſked 
her, © Do you love me?” She ſaid, O, 
I love Chriſt: I love my Chriſt.” To 
another ſhe ſaid, *© I ſhall not long be 
here. Jeſus is precious: very precious 
indeed.” She ſaid to Miſs M. The Lord 
is very good. He keeps my ſoul above 
all.“ For fifteen hours before ſhe died, 
ſhe was in ſtrong convulſions: her ſuffer- 
ings were extreme. One ſaid, © You are 
made perfect through ſufferings.” She 
| faid, ©* More and more fo.” After lying 
quiet ſome time, ſhe faid, Lord, 
chou art ſtrong!” Then pauſing a con- 
fiderable ſpace, ſhe uttered her laſt words, 
„My Jeſus is all in all to ne: glory be to 
him thro time and eternity.” After this, 
ſhe lay ſtill for about half an hour, and 
then expired without a ſigh or groan.” 

25. The next year, the number of thoſe 
who believed they were faved from fin ſtill 
increaſing, I 5 it needful to publiſh, 
| chiefly 
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chiefly. for their uſe, * Farther Thoughts 
on Chriftian Perfection.“ 

«« 0. How is Chiift dhe end of the law 
for righteouſneſs to every one that believeth ? 
Rom. x. 4- 

A. In order to undeiltand this you 
muſt underſtand what /aw is here ſpoken 
of. And this I apprehend, is 1. The 
Mojaic law, the whole Mofaic diſpenſation; 
which St. Paul continually ſpeaks of as 
one, tho' containing three parts, the po- 
litical, moral, and ceremonial : 2. The 
Adamic law, that given to Adam in inno- 
cence, properly called, the law of 
works.” 
with the Angelic law, being common to 
angels and man. It required, that man 
ſhould uſe to the glory of God, all the 
powers with which he was created. Now 
he was created free from any defect, either 
in his underſtanding or his affections. His 
body was then no clog to the mind: It 
did not hinder his apprehending all things 
clearly, judging truly concerning them, 
and reaſoning juſtly ; if he reaſoned at all. 
I ſay, ** If he reaſoned :” for poſſibly he 
did not. Perhaps he had no need of 
reaſoning, till his corruptible body preſſed 
down the mind, and impaired its native 

faculties. 


This is in ſubſtance the ſame | 


apprehenſion is wrong 
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faculties. Perhaps till then, the mind ſaw 
every truth that offered as direQly, as the 
eye now ſees the light. 

Conſequently this law, proportioned to 
his original powers, required that he 
ſhould always think, always ſpeak, and 
always act precifely right, in every point 
whatever. He was well able ſo to do. 
And God could not but require the ſer- 
vice he was able to pay. 

But Adam fell: and his incorruptible 
body became corruptible : and ever fince 
it is a clog to the ſoul, and hinders its ope- 
rations. Hence at preſent no child of man 


can at all times apprehend clearly, or ju:lge 


truly. And where either the judgment cr 
it is impoſſible to 
reaſon juſtly. Therefore it is as natural 
for man to miſtake as to breathe ; and he 
can no more live without one than with- 
out the other. Conſequently no man is 
able to perform the ſervice, which the 
Adamic law requires. 

And no man is obliged to perform it: 
God does not require ic of any man. For 


; Chriſt is the end of tie Adumic as well as the 


Moſaic law. By his death he hath put an 
end to both : he hath aboliſhed both the 
one and the other, with regard to man; 


1 2 and 
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and the obligation to obſerve either the one 
or the other is vaniſhed away. Nor 1s any 
man living bound to obſerve the Adamic, 
more than the Moſaic law. 

In the room of this, Chriſt hath eſta. ' 
bliſhed another, namely, The law of faith, | 
Not every one that doeth, but every one 
tat belzeveth, now receiveth righteouſneſs, in | 
the full ſenſe of the word, that is, he is 
juſtiſied, ſanQifed and glorified. 

. 2. Are we then dead to the law ? 

A. We are dead to the law by the body of 
Chriſt given for us, Rom. vii. 4. to the 
Adamic as well as Moſaic law. We are 
wholly freed therefrom by his death : that 
law expiring with him. 

O. 3. How then are we not without law 
10 God, but under the law to Chriſt? 1Cor. | 
ix. 21. : | --aff 

A. We are without that law. But it does | 
not follow that we are without any law. 
For God has eſtabliſhed another law in its 
place, even the law of faith. And we are 
all under this law to God and to Chriſt. Both 
our Creator, and our Redeemer require 
us to obſerve it. | 

O. 4. Is love the Fulfilling of this law? 

A. Unqueſtionably it is. The whole law, 
under which we now are, 75 fulfilled by love, 

Rom. 


7 


8. 


| Love envicth not: 
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Rom. xiii. 9, 10. Faith working or animated 


by love, is all that God now requires of man. 


He has ſubſtituted (not fincerity, but) love, 
in the room of angelic perfection. 

O. 5. How is love the end of the command- 
ment ? 1 Tim. i. 5 

A. It is the end of every command- 
ment of God. It is the point aimed at 
by the whole, and every part of the 
Chriſtian inſtitution. The foundation is 


faith, purifying the heart, the end love, pre- 


ſerving a good conſcience. 

O. 6. What love is this? 

A. The loving the Lord our God with all 
our heart, mind, ſou! and ſtrength: and the 
loving our neighbour, every man, as ourſelves, 
as our own fouls. 

D. 7. What are the fruits or properties 
of this love ? 

A. St. Paul informs us at large, Love is 
long-fuffering. It ſuffers all the weakneſſes 
of the children of God, all the wicked- 
neſs of the children of the world. And 
that not for a little time only ; but as long 


# as God pleaſes. In all it ſees the hand of 


God, and willingly ſubmits thereto. 
Meantime it is kind. In all, and after all 
it ſuffers, it is ſoft, mild, tender, benign. 
It excludes every. kind 
I 3 ":. 
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and degree of envy out of the heart. 


Love afteth not raſhly, in a violent headſtrong 
manner, nor paſſes any raſh or ſevere 
judgment, It doth not behave ifelf inde- 


cently, is not rude, does not act out of | 


character: feeketh not her own eaſe, plea- 
ſure, honour or profit: not provoked ; 
expels all anger from the heart: thinketh 
no evil: caſts out all jealouſy, ſuſpiciouſneſs 
and readineſs to believe evil: reorceth not 


in iniguity, yea, weeps at the fin or folly || 


of its bittereſt enemies; but reoiceth in the 
truth, in the holineſs and happineſs of 
every child of man. Love covereth all 
things, ſpeaks evil of no man; beheveth al 
things, that tend to the advantage of 


another's character. I hopeth all things, | 


whatever may extenuate the faults which 
cannot be denied, and it endureth all 
things, which God can permit, or men 
and devils inflict. This is the law of Chriſt, 
the perfeft law, the law of liberty. 


And this diſtinction between the law of 


faith (or love) and the law of works, is nei- 
ther a ſubtle, nor an unneceſſary diſtinc- 
tion. It is plain, eaſy and intelligible to 
any common underſtanding. And it 1s 
abſolutely neceſſary, to prevent a thou- 
ſand doubts and fears, even in thoſe who 
do walk love, | 0. 8, But 


[ 


LE 
ou 
* 


2. Go fr 


d ; 
ell 
eſs 
Rot 
lly - 
the 
of 
all 
all 
of | 
147 


ch 


2 —— 


( 20g } 


O. 8. But do we not in many things offend 
all, yea, the beſt of us, even againſt this 
law? | 

A. In one ſenſe we do not, while all 
our tempers and thoughts, and words and 
works, ſpring from love. But in another 
we do, and ſhall do, more or leſs, as long 
as we remain in the body. For neither 
love nor the unction of the Holy One makes us 
infallible. Therefore thro' unavoidable 


defect of underſtanding, we cannot but 


miſtake in many things. And theſe miſ- 
takes will frequently occaſion ſomething 
wrong, both in our temper, and words, 
and actions. From miſtaking his character, 
we may love a perſon leſs than he really 
deſerves. And by the ſame miſtake we are 
unavoidably led to ſpeak or act with re- 
gard to that perſon, in ſuch a manner as 
18 contrary to this law, in ſome or other 


of the preceding inſtances. 


0. 9. Do we not then need Chriſt, even 
on this account ? 


A. The holieſt of men Aill need Chriſt 
as their prophet, as the light of the world. 
For he does not give them light, but from 
moment to moment, the inſtant he with- 
draws, all is darkneſs. They ſtill need 
Chriſt as their king. For God does not 


give 


1 


give them a ſtock of holineſs. But unleſs 
they received a ſupply every moment, no. 
thing but unholineſs would remain. They 
Rill need Chriſt as their prieſt, to make 
atonement for their holy things. Even 
perfect holineſs is acceptable to God only 
thro* Jeſus Chriſt. 

. 10. May not then the very beſt of 
men adopt the dying martyr's conſeſſion, 
I am in myſelf nothing but fin, darkneſs, 
hell: but thou art my light, my holineſs, 
my heaven ?” 

A. Not exactly. But the beſt of men 
may ſay, *© Thou art my light, my holi- 
neſs, my heaven. Thro' my union with 
thee, I am full of light, of holineſs and 
happineſs. And if I were left to myſelf, 1 
ſhould be nothing but fin, darkneſs, hell. 

But to proceed. The beſt of men need 
Chriſt as their prieſt, their atonement, 
their advocate with the Father : not only, 
as the continuance of their every bleſſing 
depends on his death and interceſſion, but 
on account of their coming ſhort of the 
law of love. For every man living does 
ſo. You who feel all love, compare your- 
ſelves with the preceding deſcription, 
Weigh yourſelves in this balance, and ſee 
if you are not wanting in many par- 

ticulars. . 11, But 


fn. 


not need him, to reſtor 
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O. 11. But if all this be conſiſtent with 
Chriſtian Perfection, that perfection is not 
freedom from all fin: ſeeing fin is the 
tranſgreſſuon of the law. And the perſect 
tranſgreſs the very law they are under. 
Behdes, they need the atonement of Chriſt. 
And he is the atonement for nothing but 
Is then the term fanleſs berfection 
proper ? 

A. It is not worth diſputing about. 
But obſerve, in what ſenſe the perſons in 
queſtion need the atonement of Chriſt. They 
do not need him to reconcile them to God 
afreſh : For they are reconciled. They do 
e the favour of God, 


but to continue it. He does not procure 
pardon for them anew, but crer kveth to 
make interceſſicn for them. And by one offer- 
ing he hath perfefled for ever them that are 
ſanfiified, Heb. x. 14. 

For want of duly conſidering this, ſome 
deny, that they need the atonement of 
Chriſt. Indeed exceeding few : I do not 
remember to have found five of them in 
England. Of the two, I would ſooner 
give up perfection. But we need not give 
up either one or the other. The Perfection 
I hold, Love rejoicing cvermore, praying 


 wwhou? ceaſing, in every thing giving thanks, is 


well 
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well conſiſtent with it: if any hold a 
Perfection which is not, they muſt look 
to it. 

Q. 12. Does then Chriſtian Perfection 
imply any more than ſincerity ? 

A. Not if you mean by that word, love 
filling the heart, expelling pride, anger, 
deſire, ſelf- will; rejoicing evermore, pray- 
ing without ceaſing, and in every thing 
giving thanks. But I doubt few uſe ſincerih 
in this ſenſe. Therefore I think the old 
word 1s beſt. 


A perſon may be ſincere, who has all his 


natural tempers, pride, anger, luſt, ſelf- 
will. But he is not perfeft, till his heart 
is cleanſed from thele, and all its other 
corruptions. 

To clear this point a littie farther : I 
know many that love God with all their 
heart. He is their one deſire, their one 
delight, and they are continually happy in 
him. They love their neighbour as 
themſelves. They feel as ſincere, fervent, 
conſtant a deſire, for the happineſs of 
every man, good or bad, friend or enemy, 
as for their own. They rejoice evermore, 
pray without ceaſing, and in every thing 
give thanks. 
ſtreaming up to God, in holy joy, prayer, 


an 


Their ſouls are continually 
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and praiſe. This is a point of fact. 
And this is plain, ſound, ſcriptural ex- 
perience. 

But even theſe ſouls dwell in a ſhattered 
body, and are fo preſt down thereby, that 
they cannot always exert themſelves as 
they would, by thinking, ſpeaking, and 
acting preciſely r:ght, For want of better 
bodily organs, they muſt at times, think, 
ſpeak or act wrong: not indeed thro a 
defect of love, but thro' a defect of knows- 
ledge. And while this is the caſe, not- 
withſtanding that defect, and its conſe- 


quences, they fulfil the law of love. 


Yet as even in this caſe there is not a 


full conformity to the perfect law, ſo the moſt 


perfect do on this very account, need the 
blood of atonement, and may properly 
for themſelves, as well as for their brethren 


| lay, Forgive us our ereſpaſſes. 


Q. 13. But if Chriſt has put an end to 


that law, what need of any atonement fer 


their tranſgreſſing it ? 

A. Obſerve in what ſenſe he has put an 
end to it, and the difficulty vaniſhes. 
Were it not for the abiding merit of his 
death, and his continued interceſſion for us, 


that law would condemn us ſtill. Theſe 
therefore we ſtill need, for every tranſgreſ- 


hon of it. 0. 14. But 


* 
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2. 14. But can one that is ſaved from 


fin be tempted ? 
A. Yes; for Chriſt was tempted. 
O. 15. Howevr, what you call temp- 
tation, I call corruption of my heart, 
And how will you diſtinguiſh one from 
the other ? 


tinguiſh, without the direct witneſs of the 
Spirit. But in general one may diſtin- 
guiſh thus: 

One commends me. Here is a temp- 
tation to pride. But inſtantly my ſoul is 
humbled before God. And I feel no 
pride : of which 1 am as ſure as that 
pride is not humility. 

A man ſtrikes me. Here is a tempta- 
tion to anger. But my heart overflows 
with love. And I feel no anger at all: of 
which I am as ſure, as that love and anger 
are not the ſame. 

A woman ſolicits me. Here is a temp- 


tation to luſt. But in the inſtant I ſhrink. 


back. And I feel no defire or luſt at all: 
of which I can be as ſure, as that my hand 


is cold or hot. 


Thus it is, if I am tempted by a pre- 
fent object: and it is juſt the ſame, if 


when it is abſent, the devil recalls a com- 
mendation, 


A. In ſome caſes it is impoſſible to dif. 
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mendation, an injury, or a woman to my 
mind. In the inſtant the ſoul repels the 
temptation, and remains filled with pure 


love. 
And the difference is ſtill plainer, when I 
compare my preſent ſtate with my paſt, 


wherein I felt temptation and corruption 


\ 


too. 

0. 16. But how do you row, that 
you are ſanctified, ſaved from your inbred 
corruption ? 

A. I can know it no otherwiſe than I 
know that I am juſtified. Hereby know we 
that we are of God, in either ſenſe, by the Spi- 


rnit that he hath given us. 


We know it by the witneſs, and by the 


* fruit of the Spirit. And firſt, by the witneſs. 


As when we were juſlifhed, the Spirit bare 
witneſs with our ſpirit, that our fins were for- 
given, ſo when we were ſanctified, he 
bore witneſs, that they were taken away. 
Indeed the witneſs of ſanctification is not 
always clear at firſt ; (as neither is that of 
juſtification :) Neither is it afterward, al- 
ways the ſame, but like that of juſtifica- 
tion, ſometimes ſtronger and ſometimes 
fainter. Yea, and ſometimes it is with- 
drawn. Yet in general, the latter teſti- 

K mony 
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mony of the Spirit is bdth as clear and as 
ſteddy as the former. 

O. 17. But what need is there of it, 
ſeeing ſanQification is a real change, not 
a relative only, like juſtification ? 

A. But is the new-birth a relative change 
only ? Is not this a real change? There- 
fore if we need no witneſs of our ſancti- 
fication, becauſe it is a real change, for the 


ſame reaſon we ſhould need none, that 


we are born of, or are the children of 
God. 

Q. 18. But does not ſanctification ſhine 
by its own light ? 


A. And does not the new birth too? 


Sometimes it does. And ſo does ſanctifica- 


tion: at others it does not. In the hour 


of temptation Satan clouds the work of 
God, and injects various doubts and rea- 
ſonings : Eſpecially in thoſe who have 
either very weak or very ſtrong under- 


ſtandings. At ſuch times there is abſo-. | 


lutely need of that witneſs: without 
which the work of ſanctification, not only 
could not be diſcerned, but could no 
longer ſubſiſt. Were it not for this, the ſoul 
could not then abide in the love of God: 
much leſs could it rejoice evermore and 
in every thing give thanks. In theſe cir- 

| cumſtances 


© 

cumſtances therefore, a direct teſtimony that 
we are {an{ftified is neceſſary in the higheſt 
degree. 

But I have no — that I am ſaved 
from fin. And yet I have no doubt of it. 
Very well. As long as you have no doubt 
it is enough: When you have, you will 
feel that witneſs. 

O. 19. But what ſcripture makes men- 
tion of any ſuch thing, or gives any rea- 
ſon to expett it ? 

A. That ſcripture, 1 Cor. ii. 12. We have 
received not the ſpirit that is of the world, but 
the Spirit which is of God, that we may know the 
tungs which are freely given us of God. 

Now ſurely ſanctification is one of „he 


things which are freely given us of God. And 


no poſſible reaſon can be alligned, why 
this ſhould be excepted, when the apoſtle 
ſays, We receive the Spirit for this very end, 
that we may know the things which are thus 
freely giuen us. 

Is not the ſame thing implie] in that well 
known ſcripture, Rom. viii. 15. The Spirit 
Ufelf witneſſeth with our ſpirtt, hatwe are the chil- 
dren of God ? Does he only witneſs the want 
of this to thoſe who are children of Godin 
the loweſt. fenſe? Nay. but to thoſe allo 
who are {ch in che higheſt ſenſe. And dors 

1 lle 


a 


he not witneſs, that they are ſuch in the 


higheſt ſenſe? What reaſon :.ave we to 


doubt it ? | 

What if a man were to affirm (as in- 
deed many do) that this witneſs belong; 
only to the higheſt claſs of Chriſtians ? Would 
not you anſwer, the apoſtle makes no re- 
firiction. Therefore doubtleſs it belongs 
to all the children of God? And will not 
the ſame anſwer hold, if any affirm, 
That it belongs only to the loweſt claſs ? 

Conſider likewiſe 1 John v. 19. We know 
that we are of God. How ? By the Spirit that 


he hath given us. Nay, hereby we know that 


he abideth in us. And what ground have 
we either from ſcripture or reaſon, to ex- 
clude the witneſs any more than the fruit of 
the Spirit from being here intended ? By 
this then alſo we know that we are of God, 
and in what ſenſe we are ſo. Whether we 
are babes, young men, or fathers, we know 
in the ſame manner. 

Not that I affirm, That all young men 
or even fathers, have this teſtimony every 
moment: there may be intermiſſions of 
the direct teſtimony that they are thus born 


of God. But thole intermiſſions are fewer 


and ſhorter, as they grow up in Chriſt. 
And ſome have the teſtimony both of their 
juſtification 


| 
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juſtification and ſanctification, without 


any intermiſſion at all: which I preſume 
more might have, did they walk humbly 
and cloſely with God. 

O. 20. May not ſome of theſe have a 
teſtimony from the Spirit, that they ſhall 
not finally fall from God p 
A. They may. And this perſuaſion, 
that neither life, nor death ſhall ſeparate them 


from Him, far from being hurtful, may in 


ſome circumſtances be extremely uſefu). 
Theſe therefore we ſhould in no wiſe 
grieve, but earneſtly incourage them, to 
hold the beginning of their confidence ſtedſaſt to 
the _ 

. But have any a teſtimony from 
the Spirit that they ſhall never fin ? 

A. We know not what God may vouch- 
ſafe to ſome particular perſons. But we 
do not find any general ſtate deſcribed in 
ſcripture, from which a man cannot.draw 


back to fin. If there were any ſtate 


wherein this was impoſüble, it would be 
that of thoſe who are fanfified, who are 
Fathers in Chrift, who rejoice evermore, prav 
without ceaſing, and in every thing give thanks, 
But it is not impoſſible for theſe to draw 
back. They who are ſandtificd, may yet 
fall and periſh, Heb. x. 29. Even Fathers 
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in Chrift, need that warning, Love not the 
world, 1 John ii. 15. They who rejoice, pray, 
and give thanks without ceaſing, may never. 
theleſs quench the Spirit, 1 The. v. 16, &c, 
Nay, even they who are ſealed unto the day 


redemption, may yet grieve the Holy Spirit of 


God, Eph. v. 30. 

Altho' therefore God may give ſuch a 
witneſs to ſome particular perſons, yet it 
is not to be expected by Chriſtians in ge- 
neral, there being no ſcripture whereon 
to ground ſuch an expeQation. 


Q. 22. By what fruit of the Spirit may 


we know that we are of God, even in the 


higheſt ſenſe P 

A. By love, joy, peace always abiding ; by 
invariable long-ſuffering, patience, reſig- 
nation; by genileneſs, triumphing over all 
provocation; by goodneſs, mildnels, ſweet- 
neſs, tenderneſs of ſpirit ; by fidelity, fim- 
plicity, godly ſincerity; by meekneſs, 
calmneſs, evennels of ſpirit; by temperance, 
not only in food and fleep, but in all 
things natural and ſpiritual. 

O. 23. But what great matter is there 
in this? Have we not all this when we are 
juſtiſied p 

A. What! Total reſignalion to the will of 
God, without ** mixture of ſelf · will? 

Gentle - 


they have gradually mortified theſe, they 


4G :} 


Gentleneſs, without any touch of anger, 
even the moment we are provoked ? Love 
to God, without the leaſt love to the crea- 


ture, but in and for God, excluding all 


pride? Love to man, excluding all envy, 


all jealouſy and raſh judging ? Meeknefs, 


keeping the whole ſoul inviolably calm ? 
And temperance 1n all things? Deny that 
any ever came up to this, if you pleaſe: 
but do not ſay all who are juſtified, do. 

. 24. But ſome who are newly juſtified 
do: what then will you ſay to theſe ? 

A. If they really do, I will ſay, they 
are ſanctified, ſaved from fin in that mo- 
ment: and that they never nced loſe 
what God has given, or feel fin any more, 

But certainly this is an exempt caſe. It 
is otherwiſe with the generality of thoſe 
that are juſtified. They feel in themſelves, 
more or leſs, pride, anger, ſelf-will, and 
an heart bent to backſliding. And till 


are not fully renewed in love. | 

. 25. But is not this the caſe of all 
that are juſtified? Do they not 2 
die to ſin and grow in grace, till at, 
perhaps a little before death, God verſes 
them in love? > 
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A. I believe this is the caſe of moſt, 
but not all. God ulually gives a con- 
ſiderable time, for men to receive {;ght, to 
grow in grace, to do and ſuffer his will be- 
fore they are either juſtified or ſanctified. 
But he does not invariably adhere to this, 
Sometimes he cuts ſhort his work. He does 
the work of many years in a few weeks: 
perhaps in a week, a day, an hour. He 
juſtifies, or ſanctiſies both thoſe who have 
done, or fuffered nothing, and who have 
not had time for a gradual growth either 
in hight or grace. And may he not do vat 
he wall with his own ? Is thine eye evil, _ 
he is good ? 

It need not therefore be affirmed over 
and over, and proved by forty texts of 
ſcripture, either that moſt men are per- 
fected in love at laſt, that there is a gradual 
work of God in the foul; or that, gene- 
rally ſpeaking, it is a long time, even many 


years, before fin is deſtroyed. All this we | 


know. But we know likewife, that God 
may, with man's good leave, cut fhort has 
work, in whatever degree he pleaſes, and 
do the uſual work of many years in a 
moment. He does ſo, in many inſtances. 
And yet there is a gradual work, both be- 


fore and after that moment. So that one 


may 


1 


| may affirm, the work is gradual; another, 
it is inſtantaneous, without any manner of 
contradiction. 
| D. 26. Does St. Paul mean any more 
| by being ſealed with the Spirit, — EN: 
newed in love ? 

A. Perhaps in one place, 2 (oe. i i. 22. 
| he does not mean ſo much. But in ano- 
ther, Eph. i. 13. he ſeems to include 
both the fruit and the witneſs; and that 
in a higher degree than we experience, 
even when we are firſt renewed in love. 
| God fealeth us with the Spirit of promiſe, by 
giving us the full aſſurance of hope; fuch a 
confidence of receiving all the promiſes of 
God, as excludes the poſſibility of doubt- 
ing: with that Holy Spirit, by univerſal 
holineſs, ſtamping the whole image of 
| God on our hearts. 

0. 27. But how can thoſe who are thus 


ſealed grieve the Holy Spirit of God ? 


A. St. Paul tells you very particularly, 
1. By ſuch converſation as is not profitable, 
| Not to the uſe of ediſying, not apt to mi- 
wſter grace to the hearers; 2. By relapſing 
into bitterneſs or want of kindneſs; 3. By 


FO 


| wrath, laſting diſpleaſure, or want of 
 tender-heartedneſs; 4. By anger, however 
| foon it is over, want of inſtantly for- 


giuing 


(- 28 } 
giving one another ; 5. By clamour or bawling, 


loud, harſh, rough ſpeaking; 6. By eu. 


ſpeaking, whiſpering, tale - bearing; need. 
leſsly mentioning the fault of an abſent 
perſon, tho' in ever ſo ſoft a manner. 

. 28. What do you think of thoſe in 


London, who ſeem to have been lately u. 


newed m love ? 


A. There is ſomething very peculiar in 
the experience of the greater part of them. 


One would expect, that a believer ſhould |. .: 
firſt be filled with love, and thereby emp- | | 


tied of fin: whereas theſe were emptied | 
of fin firſt, and then filled with love. 
Perhaps it pleaſed God to work in this 
manner, to make his work more plain 
and undeniable; and to diſtinguiſh it 
more clearly from that overflowing love, 
which is often felt even in a juſtified ſtate. 


It ſeems likewiſe moſt agreeable to the | 


great promiſe, Ezel. xxxvi. 25, 26. From 


all your filthineſs I will cleanſe you ; a new heart | 


clſo will I give you, and a new Spirit will I pu 
within you. 

But I do not think of them all alike: 
there is a wide difference between ſome ol 


them and others. I think moſt of chen 
with whom I have ſpoken, have much 
faith, love, joy, and peace. Some of thelel | 

beliere 


tradi 
well. 
and 
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believe are renewed in love, and have the 


direft witneſs of it: And they manifeſt the 
fruit above deſcribed, in all their words 


and actions. Now let any man call this 
- | whathe will. It is what I call Perfettion. 
le 1 But ſome who have much love, peace 
* 


" { and joy, yet have not the direct witneſs. 


And others who think they have, are ne- 


Wy vertheleſs manifeſtly wanting in the fruit. 
ould | How many I will not ſay : perhaps one 
in ten, perhaps more or fewer. But ſome 

peel are undeniably wanting, in long. ſuffering, 
8 chriſtian reſignation. They do not ſee 
this the hand of God in whatever occurs, and 

| lin hearfully embrace it. They do not in 
- . | every thing give thanks, and rejoice ever- 
10 more. They are not happy: at leaſt, not 
Oer] dways happy. For ſometimes they com- 

They ſay, This or that is hard!” 


| cheek. 


Some are wanting in gentleneſs, They 
ri evil, inſtead of turning the other 
They do not receive reproach with 
gentleneſs; no, nor even reproof. Nay, 


they are not able to bear contradiction, 


ma thous the appearance, at leaſt, of re- 
ws - ſentment. If they are reproved, or con- 
the 


| tradifted, tho' mildly, they do not take it 


much well. They behave with more diſtance 


Eeſe! and reſerve than they did before. If they 
eliete are 


1 


are reproved or contradicted harſhly, they 
anſwer it with harſhneſs; with a loud 
voice, or with an angry tone, or in a 
ſharp and ſurly manner. They ſpeak 
ſharply or roughly, when they reprove 
others, and behave roughly to their in- 
feriors. 


Some are wanting in goodneſs. They are 


not kind, mild, ſweet, amiable, ſoft, and 
loving at all times, in their ſpirit, in their 
words, in their look, and air, in the 


whole tenor of their behaviour; and that 


to all, high and low, rich and poor, 
without reſpe& of perſons: particularly 
to them that are out of the way, to op- 
poſers, and to thoſe of their own houſhold. 
They do not long, ſtudy, endeavour by 
every means, to make all about them 
happy. They can ſee them uneaſy, and 
not be concerned: perhaps they make 
them ſo. And then wipe their mouths and 


ſay, ©* Why, they deſerve it. It is their 


own fault.” a 

Some are wanting in fidelity, a nice re- 
card to truth, ſimplicity, and godly fin- 
cerity. Their love is hardly without diffemu- 
lation; ſomething like guile is found in 
their mouth. To avoid roughnels, they 


lean to the other extreme. They are ſmooth 
| to 
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to an exceſs, ſo as ſcarce to avoid a de- 
gree of fawning, or of ſeeming to mean 
what they do not. 

Some are wanting in meekneſs, quietneſs 
of ſpirit, compoſure, evenneſs of temper. 
They are up and down, ſometimes high, 
ſometimes low ; their mind is not well ba- 
lanced. Their affections are either not in 
due proportion; they have too much of 
one, too little of another: or they are not 


duly mixt and tempered together, ſo as to 


counterpoiſe each other. Hence there is 
often a jar. Their ſoul is out of tune, 
and cannot make the true harmony. 

Some are wanting in temperance. They 
do not ſteddily uſe that kind and degree of 
food, which they know, or might know, 


_ would moſt conduce to the health, ſtrength 


| 
| 


and vigour of the body. Or they are not 
temperate in ſleep : they do not rigorouſly 
adhere to what is beſt both for body and 
mind. Otherwiſe they would conſtantly 
go to bed and riſe early, and at a fiat hour. 
Or they ſup late, which is neither good 
for body, nor foul. Or they uſe neither 
faſting 'nor abſtinence. Or they prefer 
(which are ſo many ſorts of intemperance) 
that preaching, reading or converſation, 
which gives them tranhent joy and com- 
fort, before that which brings godly ſorrow, 
» L or 
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or inſtruftion in righteouſneſs. Such joy is not 
ſanRtified. It doth not tend to and ter- 
minate in the crucifixion of the heart. 
Such faith doth not center in God, but 
rather in itſelf. 

So far all is plain. I believe you have 
faith, and love, and joy, and peace. You |, 
who are particularly concerned, know, 
each for yourſelf, that you are wanting 
in the reſpe& above mentioned. You are 
wanting either in long-fuffering, gentle- 
neſs or goodneſs; either in fidelity, 
meekneſs or temperance. Let us not 
then, on either hand, fight about words. 


In the thing we clearly agree. 
You have not what I call Perfefhon. 
If others will call it fo, they may. How- 
ever hold faſt what you have, and ear- 
neſtly pray for what you have not. 
O. 29. Can thoſe who are perfect grow 
in grace? 
A. Undoubtedly they can. And that 
not only while they : are in the body, but 
to all eternity. 
O. 30. Can they fall from it ? 
A. I am well aſſured they can. Matter 
of fact puts this beyond diſpute. Former- 
ly we thought, one ſaved from ſin, could 
not fall. Now, we know the contrary. 
We are ſurrounded with inſtances of thoſe, 
who 


of this alſo. 


mon thing, for perſons to loſe it more than 
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who lately experienced all that I mean by 
Perfection. They had both the frut of 
the Spirit and the witneſs, But they have 
now loſt both. Neither does any one 


ſtand, by virtue of any thing that is im- 


plied in the nature of the ſtate. There is 


no ſuch keight or ſtrength of holinels, as it 


is impoſſible to fall from. If there be any 


that cannot fall, this wholly depends on the 


promiſe and faithfulneſs of God. 

0. 31. Can thoſe who fall from this ſtate, 
recover it ? | 

A. Why not? We have many inſtances 
Nay, it is an exceeding com- 


once, before they are eſtabliſhed therein. 

It is therefore to guard them who are 
ſaved from fin, from every occaſion of 
ſtumbling, that I give the following ad- 
vices. But firſt, I ſhall ſpeak plainly con- 
cerning the work itſelf. 

I eſteem this late work, to be of God: 
probably, the greateſt now upon earth. 
Yet, like all others, this alſo, is mixed 
with much human frailty. Rar theſe 
weakneſſes are far leſs than might have 
been expected; and ought to have been 
Joyfully borne by all that loved and 
followed after righteouſneſs. That there 
L 2 have 
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have been a few weak, warm-headed men, 
is no reproach to the work itſelf, no jul 
-ground for accuſing of a multitude of a 


ber- minded men, who are patterns of ſtrid 
Holineſs. Yet (juſt contrary to what ought 
to have been) the oppolition 1s great ; the 


helps few. Hereby many are hindered ) 


from ſeeking faith and holinels by the falſe 
zeal of others: and ſome who at firſt be- 
gan to run well, are turned out of the 
way. 


O. 32. What is the firſt advice which 


you would give them ? 
A. Watch and pray continually again 


pride. If God has caſt it out, fee that } 


enter no more: it is full as dangerous | 
defire. And you may ſlide back into it 


unawares : eſpecially if you think there | 


no danger of it. ** Nay, but I aſcribe all 
I have to God.” So you may, and be 


proud nevertheleſs. For it is pride, not | 


only to aſcribe any thing we have to our- 
ſelves, but to think we have what we real 
ly have not. Mr. L-— for inſtance, 
aſcribed all the light he had to God. 
And fo far he was humble. But then he 
thought he had more light than any man 
living. And this was palpable pride. So 
you aſcribe all the knowledge you have to 


\ < 
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God; and in this reſpe& you are humble. 
But if you think you have more than you 
really have: or if you think you are fo 
taught of God, as no longer to need man's 
teaching, pride lieth at the door. Yes, 
you have need to be taught, not only by 
Mr. M——4, by one another, by Mr. 
M——2, or me, but by the weakeſt prea- 
cher in London: yea, by all men. For 
God ſendeth by whom he will ſend. 

Do not therefore ſay to any who would 
adviſe or reprove you, * You are blind: 
you cannot teach me.” Do not ſay, This 
is your w:{dom, your carnal reaſon: but 
calmly weigh the thing before God. 
Always remember, muck grace does not 
imply much kght. Theſe do not always go 
together. As there may. be mach light 
Where there is little love, ſo there may be 
much love where there is little light. The 


| heart has more heat than the ee;. yet it 
cannot fee. And God has wiſely tempered 
the members of the body together, that 


none may ſay to another, I have no 

need of thee.” 

To imagine none can teach you, but 

thoſe who are themſelves ſaved from ſin, 

is a very great and dangerous miſtake. 

Give not place to it for a moment. It 
L 3 would 
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would lead you into a thouſand other mif.. | not 
takes, and that irrecoverably. No: Do- 
minion is not founded in grace, as the mad- 
men of the laſt age talked. Obey and re- 
gard them that are over you in the Lord, and 
do not think, you know better than them. 
Know their place, and your own: always 
remembering, Much love does not imply 
much light. 

The not obſerving this has led ſome into 
many miſtakes, and into the appearance, 
at leaſt, of pride. O beware both of the 
appearance and the thing. Let there be 
in you that lowly mind which was in Chriſt 
Fefus. And be ye likewiſe cloathed with hu- 
mality. Let it not only fill, but cover you 
all over. Let modeſty and ſelf-diffidence 
appear in all your words and actions. 
Let all you ſpeak and do, ſhew that you 
are little, and baſe, and mean, and * 
in your own eyes. | 

As one inſtance of this, be ** 
ready to own any fault you have been in. 
If you have at any time thought, ſpoke or 
ated wrong, be not backward to ac- 
knowledge it. Never dream that this 
will hurt the cauſe of God: no, it will 
further it. Be therefore open and frank _ 
when you are taxt with any thing: do ai 

not 
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| not ſeek either to evade or diſguiſe it. 


But let it appear juſt as it is, and you 
will thereby not hinder, but adorn the 


\ goſpel. 


They may be from nature. 


Q. 33- What is the ſecond advice which 
you would give them? 

A. Beware of that daughter of pride, 
enthufiaſm O keep at the utmoſt diſtance 
from it: give no place to an heated ima- 
gination. Do not haſtily aſcribe things 
to God. Do not eaſily ſuppoſe dreams, 
' voices, impreſſions, viſions or revelations 
| to be from God. They may be from him. 
They ma 
be from the devil. Therefore believe not 
every ſpirit, but try the ſpirits whether they be of 
| God. Try all things by the written word, 
and let all bow down before it. You 
| are in danger of enthuſiaſm every hour, 

if you depart ever ſo little from ſcripture: 
| yea, or from the plain, literal meaning 
of any text, taken in connexion with the 

context. And fo you are, if you diſpiſe 
or lightly eſteem reaſon, knowledge or 
human learning: every one of which is 
an excellent gift of God, and may ſerve 
the nobleſt purpoſes. 
I adviſe you, never to uſe the words, 
; wiſdom, reaſon, or knowledge, by way of re- 


proach 
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proach. On the contrary, pray that you 
yourſelf may abound in them more and 
more. If you mean worldly wiſdom, ufelef 
knowledge, falſe reaſoning, ſay ſo: and 
throw away the chaff, but not the wheat. | 
One general inlet to enthuſiaſm is, 


expecting the end without the means: 


the expecting knowledge, for inſtance, 


without ſearching the ſcriptures, and con- 
ſulting the children of God: the expeR- 
ing ſpiritual ſtrength without conſtant 
prayer, and ſteddy watchfulneſs : the 
expecting any bleſſing without hearing the 
word of God at every opportunity. 


Some have been ignorant of this device . 


of Satan. They have left off ſearching 


the ſcriptures. They ſaid, + God writes 


all the ſcripture on my heart. Therefore 
I have no need to read it.” Others 
thought, they had not ſo much need of 
hearing, and ſo grew flack in attending 
the morning preaching. O take warning, 
you who are concerned herein. You have 
liſtened to the voice of a ſtranger. Fly 
back to Chriſt, and keep in the good old 
way, which was once delivered to the ſaints: 
the way that even an Heathen bore teſti- 
mony of, That the Chriſtians roſe early 


| 


every day to ſing hymns to Chrift as God. 


The 


' 
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The very deſire of growing in grace may 
ſometimes be an inlet of enthufiaſm. As 
it continually leads us to ſeek new grace, it 
may lead us unawares, to ſeek ſomething 
. elſe new, beſide new degrees of love to God 
and man. So it has led ſome to ſeek and 
fancy they had received gifts of a new kind, 
after a new heart, as 1. the loving God 
with all our mind, 2. with all our foul, 
g. with all our ſtrength, 4. oneneſs with 
God, 5. oneneſs with Chriſt, 6. having 
our life hid with Chriſt in God, 7. being 
dead with Chriſt, 8. riſing with him, 9. 
the fitting with him in heavenly places, 
10. the being taken up into his throne, 
11. the being in the new Jeruſalem, 12. 
the ſeeing the tabernacle of God come 
down among men, 13. the being dead to 
all works, 14. the not being hable to 
death, or pain, or grief, or temptation. 

One ground of many of theſe miſtakes 
is, the taking every freſh, ſtrong applica- 
tion of any of theſe ſcriptures to the heart, 
to be a gift of a new kind: not knowing, 
that ſeveral of theſe ſcriptures are not ful- 
filled yet; that moſt of the others are ful- 
filled when we are juſtified ; the reſt, the 
moment we are {anCtified. It remains 

only, 
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only, to experience them in higher degrees. 
This is all we have to expect. 

Another ground of theſe, and a thou- 
ſand miſtakes is, the not conſidering 


deeply, that love is the higheſt gift of 
God, humble, gentle, patient love: that 


all viſions, revelations, manifeſtations , 


whatever, are little things compared to 


love: and that all the gifts above menti- | 


oned are either the ſame with, or infinitely 
inferior to it. 

It were well you ſhould be throughly 
ſenſible of this; The heaven of heavens is 


love. There is nothing higher in religion: 
there is, in effect, nothing elſe: if ou 
look for any thing but more love, you are | 


looking wide of the mark, you are getting 
out of the royal way. And when you are 
aſking others, have you received this or 
that bleſſing? If you mean any thing but 


more love, you mean wrong : you are lead- | 
ing them out of the way, and putting 


them upon a falſe ſcent. Settle it then 


in your heart, that from the moment God | 


has ſaved you from all fin, you are to aim 
at nothing more, but more of that love 


deſcribed in the thirteenth of the Cormih- 


ians. You can go no higher than this, 


till 
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es. | till you are carried into Abraham's bo- 
ſom. 

u- I fay yet again, beware of enthuſiaſm. 
| Such is, the imagining you have the gift 
of propheſymng, or of diſcerning of ſpirits, which 
I do not believe one of you has ; no, nor 
ons ever had yet. Beware of judging people 
to | to be either right or wrong, by your own 


Ati- ings. This is no ſcriptural way of judg- 

ely | ing. O keep cloſe to the law and to the teſti- 
| mony / 

n N. 34. What is the third? 

6 A. Beware of Antinomianiſm, making void 

"_ ) the law, or any part of it thro' faith. En- 

you ' thufiaſm naturally leads to this: indeed 


are | they can ſcarce be ſeparated. This may 
ſeal upon you in a thouſand forms, ſo 
1 that you cannot be too watchful againſt 
S OT it. Take heed of every thing, whether in 
but | principle or practice, which has any ten- 
| dency thereto. Even that great truth, 
that Chriſt is the end of the law, may betray 

us into it, if we do not conſider, that he 
has adopted every point of the moral law, 

and grafted it into the law of love. Be- 
| ware of thinking, Becauſe I am filled 

with love, I need not have jo much holi- 

nels. Becauſe I pray always, therefore 1 
need no ſet time for private prayer : be- 
| cauſe 
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cauſe I watch always, therefore I need no 


particular ſelf-examination.” Let us mag- 
nify the law, the whole written word, and 
make it honourable, Let this be our voice, 
I prize thy commandments above gold or precious 
ſtones. O what love have I unto thy law. All 
the day long is my ſtudy in it Beware of Ani. 

nomian books: particularly the works of 
Dr. Crifþ and Mr. Saltmarſh, They con- 
tain many excellent things. 


warned in time] Do not play with fire: 
do not put your hand on the hole of a 
cockatrice den! I intreat you, beware of 


Bigotry. Let not your love or beneficence | 


be confined, to Methodiſts (fo called) only; 


much leſs to that very ſmall part of them, | 


who ſeem to be renewed in love : or to 


thoſe who believe your's and their report: 
O make not this your Shibboleth. Beware 


of ſtilineſs : ceafing, in a wrong ſenſe, fron | 


your own works, To mention one inſtance | 


out of many, © You have received, ſays | 
one, a great bleſhng. But you began to 


talk of it, and to do this and that. So | 
#® 


you loſt it. You ſhould have been fill. 
Beware of felſ-indulgence: yea, and 
making a virtue of it, laughing at fe- 
dental, 


And this | 
makes them the more dangerous. O be 


1 


likewiſe the Holy Spirit works the ſame in 


1 
denial, and faking up the crofs daily, at falt- 


ing or abſtinence. Beware of cenſoriouſ- 
neſs : thinking or calling them that any- 
ways oppole you, whether in judgment or 
practice, blind, dead, fallen, or enemies 
to the work.” Once more, beware of So- 
lfedianiſm : crying nothing but believe, 
believe: and condemning thoſe as igno- 
rant or legal, who ſpeak in a more ſcrip- 
tural way. At certain ſeaſons indeed, it 
may be right to treat of nothing but re- 
pentance, or merely of faith, or altoge- 
ther of holineſs: but in general our call is 
to declare the whole counlel of God, and 
to propheſy according to the analogy of 
faith. The written word treats of the 
whole, and every particular branch of 


righteouſneſs, deſcending to its minuteſt 
branches, as to be ſober, courteous, dili- 


So 


gent, patient, to honour all men. 


our hearts, not merely creating defires 
after holineſs in general, but ſtrongly in- 
clining us to every particular grace, lead- 


ing us to every individual part of whatforver 


is lovely. And this with the greateſt pro- 


. priety : for as by works faith is made perfect. 


fo the campleating or deſtroying the work 


ol faith, and enjoying the favour or ſuffer- 


ing the diſpleaſure of Gol, greatly depends 
R on 


5 


on every ſingle act of obedience or diſobe- 


dience. 

Q. 25. What is the fourth ? 

A. Beware of fins of omiſſion: loſe no 
opportunity of doing good in any kind, 
Be zealous of good works : willingly omit 
no work, either of piety or mercy. Do 
all the good you poſſibly can to the bo- 
dies and fouls of men. Particularly, thou 
ſhalt in any wiſe reprove thy neiglibour, and not 
ſuffer fin upon ſum. Be aflive. Give no 
place to indolence or floth : give no oc- 
caſion to ſay, Ye are idle, ye are idle.“ 
Many will fay fo ſtill: but let your whole 
ſpirit and behaviour refute the ſlander. 
Be always employed: loſe no ſhred of 
time : gather up the fragments, that none 
be loſt. And whatſoever thy hand find- 
eth to do, do it with thy might. Be ſlow to 
Heat, and wary in ſpeaking. In a multi- 
tude of words there wanteth not fin. Do not 
talk much : neither long at a time. Few 
can converſe profitably above an hour. 
Keep at the utmoſt diſtance from pious 
chit-chat, from religious goſſipping. 

Q. 36. What is the fifth p 

A. Beware of defiring any thing but God. 
Now you deſire nothing elſe. Every other 


| 


' 


defire is driven out: ſee that none enter 
again. 


— ͤ ſſ.— 
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| again. Keep thyſelf pure, let your eye remain 
| fingle, and your whole body ſhall be full of llt. 
Admit no deſire of pleaſing food, or any 
other pleaſure of ſenſe : no deſire of plea- 
| fling the eye, or the imagination, by any 


- 


thing grand, or new, or beautiful: no 
. deſire of money, of praile, or eſteem ; of 
happineſs in any creature. You may bring 
theſe deſires back; but you need not; you 


tae liberty wherewith Chriſt hath made 
you free. 

Be patterns to all, of denying your- 
ſelves, and taking up your crols daily. Let 
them ſee that you make no account of 
any pleaſure, which does not bring you 
nearer to God; nor regard any pain, 
which does: that you imply aim at 
pleaſing him, whether by doing or ſuf— 
fering: that the conſtant language of your 
heart, with regard to pleaſure or pain, 
honour and dithonour, riches or poverty, 
18, 


| 
need feel them no more. O ſtand faſt in 
/ 


All's alike to me, fo I 
In my Loa o may live and die! 


O. 37. What is the fixth? 

A. Beware of ſchiſn, of making a rent 
in the church of Chriſt. That inward diſ- 
union, the members ceaſing to have a 

M 2 recipro- 


1 

reciprocal love one for another, (1 Cor. xii. 
25.) is the very root of all contention, and 
every outward ſeparation. Beware of 
every thing tending thereto. Beware of a 
dividing ſpirit: ſhun whatever has the 
leaſt aſpect that way. Therefore ſay not, 
1 am of Paul, or of Apollos; the very thing 
which occaſioned the ſchiſm at Corinth, 
Say not, This is my preacher ; the beſt 
preacher in England. Give me him, and 
take all the reſt.” All this tends to breed 
or foment divifion, to diſunite thoſe 
whom God hath joined. Do not extoll, 
or run down any preacher, Do not exalt 
any one above the reſt, Jeſt you hurt 
boch him and the cauſe of God. On the 
other hand do not bear hard upon any, 
by rcalun of ſome incoherency or inaccu- 
racy of expreſhon: no, nor for ſome mi- 
takes, were they really ſuch. 

Likewiſe if you would avoid ſchiſm, 
obſerve every rule of the ſociety, and of the 
lands, for conſcience ſake. Never omit 
meeting your claſs or band; never ab- 
ſent yourſelf from any public meeting. 
Theſe are the very linews of our ſociety : 
and whatever weakens, or tends to weaken 
our regard for theſe, or our exactneſs 
in attending them, ſtrikes at the very root 


of 
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of our community. As one faith, © That 
part of our economy, the private weekly 
meetings for prayer, examination, and 
particular exhortation, has been the great- 


| eſt means of deepening and confirming 
every bleſſing, that was received by the 
| word preached, and of diffuſing it to 
others, who could not attend the public 
miniſtry : whereas, without this religious 
connection and intercourſe, the moſt 
| ardent attempts by mere preaching, have 
proved of no laſting ule.” | 
| Suffer not one thought of ſeparating. 
from your brethren, whether their opini- 
ons agree with your's, or not. Do not 
dream, that any man fins, in not believ- 
ing you, in not taking your word : or that 
this or that opinion, is eſſential to the 
work, and both muſt ſtand or fall toge- 
ther. Beware of patience of contradifhon. 
Do not condemn or think hardly of thoſe, 
| who cannot ſee juſt as you ſee, or who 
judge it their duty to contradict you, 
whether in a great thing or a ſmall. I 
fear ſome of us have thought hardly 
| of others, merely becauſe they con- 
tradicted what we affirmed. All this tends 
to diviſion. And by every thing of this 
M 3 kind, 


( 138 ) 

kind, we are teaching them an evil leſſon 
againſt ourſelves. 

O beware of touchinels, of teſtineſs, 
not bearing to be ſpoken to; ſtarting at 
the leaſt word; and flying from thoſe 
who do not implicitly receive mine or ano- 
ther's ſayings ! 

Expect contradiction and ** 
together with croſſes of various kinds. 
Conſider the words of St. Paul, To you it is 
given, in the behalf of Chriſt, for his ſake, 
as a fruit of his death and interceſſion for 
you, not only to believe, but alſo to ſuffer for 
has fake, Phil. i. 23. I is given] God gives 
you this oppoſition or reproach: it is a 
freſh token of his love. And will you 
diſown the giver ? Or ſpurn his gift, and 
count it a misfortune? Will you not rather 
ſay, Father, the hour is come, that thou 
ſhouldeſt be glorified. Now thou giveſt 
thy child, to ſuffer ſomething for thee. 
Do with me, according to thy will.“ 
Know that theſe things, far from being 
hindrances to the work of God, or to 
your foul, unleſs by your own fault, are 
not only unavoidable in the courſe of 
providence, but profitable, yea neceſſary 
for you. Therefore receive them from 


God (not from chance) with willingneſs, 
with 


| 


not even your outward appearance and 


nr 
with thankfulneſs. Receive them from 


men with humility, meekneſs, yielding- 
neſs, gentleneſs, ſweetneſs. Why ſhould 


manner, be ſoft? Remember the character 
of lady Cutts: it was ſaid of the Roman 
emperor, Titus, © never any one came diſ- 
pleaſed from him.” But it might be ſaid of 
her, never any one went diſpleaſed to her. 
So ſecure were all, of the kind, favour- 


| able reception, which they would meet 


| 


. 


with from her.” 
Beware of tempting others to ſeparate 


| from you. Give no offence which can 


poſſibly be avoided: ſee that your prac- 
tice be in all things ſuitable to your pro- 
feſſion, adorning the doctrine of God our 
Saviour. Be particularly careful in ſpeak- 
ing of yourſelf: you may not indeed deny 


the work of God: but ſpeak of it, when 
vou are called thereto, in the moſt in- 


offenſive manner poſhble. Avoid all 
magnificent, pompous words. Indeed 
you need give it no general name. Nei- 
ther perfection, ſanctification, the 
ſecond bleſſing, nor the having attained. ' 
Rather ſpeak of the particulars, which God 
has wrought for you. You may ſay, At 
ſuch a time I felt a change which I am 
not 
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not able to expreſs. And fince that time 

I have not felt pride, or fſelf-will, or 
anger, or unbelief: nor any thing but a 

fulneſs of love, to God and to all man- 

kind.” And anſwer any other plain 

queſtion that is aſked, with modeſty and 

ſimplicity. 

And if any of you ſhould at any time 
fall from what you now are, if you ſhould 
again feel pride or unbelief, or any tem- 
per from which you are now delivered; 
do not deny, do not hide, do not diſguiſe 
it at all, at the peril of your foul. At all 
events go to one in whom you can con- 
fide, and ſpeak juſt what you feel. God 
will enable him to ſpeak a word in ſeaſon, | 
which ſhall be health to your ſoul. And 
ſurely he will again lift up your head, and 
cauſe the bones that have been broken to 
rejoice. 

Q. 38. What is the laſt advice that you 
would give them ? | 

A. Be exemplary in all things: particu- 
larly in outward things (as in dreſs) in lille 
things, in the laying out of your money, 
(avoiding every needleſs expence) in 
deep, ſteddy ſeriouſneſs, and in the folidity and 
and uſefulneſs of all your converſation. So | 604 
ſhall you be a lght fhaning in a dark place 2 hene 

| 80 
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So ſhall you daily grow in grace, till an en- 
| rence be miniſtered unto you abundantl into the 
everlaſting kingdom of our Lord Jefus Chriſt. 

Moſt of the preceding advices are 
ſtrongly inforced in the following reflec- 
tions : which I recommend to your deep 
and frequent conſideration, next to the 
| holy ſcriptures, 


1. The ſea is an excellent figure of the 
| fullneſs of God, and that of the bleſed 
ſpirits. For as the rivers all return into 
the ſea; ſo the bodies, the ſouls, and the 


good works of the righteous, return into 
| God, to live there in his eternal repoſe. 
Altho all the graces of God depend on 
| | his mere bounty, yet is he ple aſed gene- 
rally to attach them to the prayers, the in- 
ſtructions, and the holineſs of thoſe with 
whom we are. By ſtrong tho' inviſible at- 
trations he draws ſome ſouls thro' their 
| intercourſe with others. 

The ſympathies formed by grace far ſur- 

paſs thoſe formed by nature. 

The truly devout ſhew, that paſſions as 
| naturally flow from true as from falſe love : 
| ſo deeply ſenſible are they of the goods 
and evils of thoſe whom they love for 
God's ſake. But this can only be compre- 
hended by thoſe who underſtand the lan- 
guage of love. The 
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The bottom of the foul may be in re- 
pole, even while we are in many outward 
troubles; juſt as the bottom of the ſea is 
calm, while the ſurface is ſtrongly agitated. 

2. The beſt helps to growth m grace are the 
ill uſage, the affronts, and the loſſes 
which befal us. We ſhould receive them 
with all thankfulneſs, as preferable to all 
others, were it only on this account, that 
our will has no part therein. 

The readieſt way to eſcape from our 


ſufferings is, to be willing they ſhould en- 


dure as long as God pleaſes. 

If we ſuffer perſecution and affliction 
in a right manner, we attain a larger mea- 
ſure of conformity to Chriſt, by a due 
improvement of one of theſe occaſions, 


than we could have done merely by imi- 


tating his mercy, in abundance of good 
works. 


afllitions with grace to bear them. 

Even in great afflictions, we ought to 
teſtify to God, that in receiving them from 
his hand, we feel pleaſure in the midſt of 
the pain, from being afflited by him who 
loves us, and whom we love. 


The 


One of the greateſt evidences of God's | 
love to thoſe that love him, is to ſend them 


' 


BY . 
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The readieſt way which God takes to 


| draw a man to himſelf, is to afflict him in 


that he loves moſt, and with good reaſon : 


and to cauſe this affliction to ariſe from 


ſome good action done with a ſingle eye: 
becauſe nothing can more clearly ſhew 
him the emptineſs of what is moſt lovely 
and deſirable in the world. 

3- True reſignation conſiſts in a thorough 
conformity to the whole will of God; 
who wills and does all (excepting fin) 
which comes to paſs in the world. In or- 


der to this we have only to embrace all 


events, good and bad, as his will. 

In the greateſt afflictions which can be- 
fall the juſt, either from heaven or earth, 
they remain immoveable in peace, and 


perfectly ſubmiſſive to God, by an inward, 


loving regard to him uniting in one all the 
powers of their ſouls. 


We ought quietly to ſuffer whatever be- 


falls us, to bear the defects of others and 


our own, to confeſs them to God in ſecret 
prayer, or with groans which cannot be 
uttered : but never to ſpeak a ſharp or 
peeviſh word, not to murmur or repine. 

Be throughly willing, that God ſhould 
treat you in the manner that pleaſes him. 


We are his lambs, and therefore ought to 
be 
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be ready to ſuffer, even to the death with- 
out complaining. 


We are to bear with thoſe we cannot a- 


mend, and to be content with offering them 
to God. This is true reſignation. And ſince 


he has borne our infirmities, we may well 


bear thoſe of each other for his ſake. 
To abandon all, to ſtrip one's-ſelf of 


all, in order to ſeek and to follow Jeſus 


Chriſt, naked to Bethlehem, where he was 
born ; naked to the hall where he was 


ſcourged ; and naked, where he died on 
the croſs, is ſo great a mercy, that neither 


the thing, nor the knowledge of it is given 


to any, but through faith in the ſon of ' 


God. 
4. There is no love of God without 


patience, and no patience without lowlineſs 
and ſweetneſs of ſpirit. 


Humility and patience are the ſureſt proof 


of the increaſe of love. 


Humility alone unites patience with ' 


love, without which it is impoſſible to 


draw profit from ſuffering; or indeed to 
avoid complaint, eſpecially when we think 


we have given no occaſion for what men 
make us ſuffer. 

True humility is a kind of ſelf- annihi- 
lation: and this is the center of all 


virtues. A ſoal 


Pens f 
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A foul returned to God ought to be at- 
tentive to every thing which is ſaid to him, 


ot a- on the head of ſalvation, with a deſire to 
them profit thereby. 
ſince Of the ſins which God has pardoned, 
well let nothing remain but a deeper humility 
in the heart, and a ſtricter regulation in 
If of | our words, in our aGtions, and in our 
Jeſus ſufferings. 
_ 5. The bearing men and ſuffering evils 
was in meekneſs, and filence, is the ſum of a 
| on Chriſtian life. 
thee God is the firſt object of our love: its 
8 next office is, to bear the defects of others. 
1 of And we ſhould begin the practice of this, 
amidſt our own houſhold. 
hout We ſhould chiefly exercile our love, 
lineſs towards thoſe who moſt ſhock, either our 


way of thinking, or our temper, or our 
knowledge, or the defire we have that 
others ſhould be as virtuous, as we wiſh to 
be ourſelves. 

6. God hardly gives his ſpirit even to 
thoſe whom he has eſtabliſhed in grace, if 
they do not pray for it on all occaſions, 
not only once, but many times. 

God does nothing but in anſwer to 
prayer; and even they who have been 
converted to God, without praying for it 

them- 
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themſelves (which is exceeding rare) were 
not without the prayers of others. Every 


new victory which a ſoul gains, is the ef. 


fect of a new prayer. 


On every occaſion of uneaſineſs, we 
ſhould retire to prayer, that we may give 
place to the grace and light of God, and 
then form our reſolutions, without being 
in any pain about the ſucceſs they may 
have. 

In the greateſt temptations, a ſingle look 
to Chriſt, or the bare pronouncing his 
name, ſuffices to overcome the wicked 
one, ſo it be done with confidence and 
calmneſs of ſpirit. 

God's command, to pray without ceaſing, 
is founded on the neceſſity we have of his 
grace, to preſerve the life of God in the 
foul, which can no more ſubſiſt one 
moment without it, than the body can 
without air. 

Whether we think or ſpeak to God, 
whether we act or ſuffer for him, all is 
prayer, when we have no other object 
than his love, and the defire of pleaſing 
nim. 

All that a Chriſtian does, even in eating 
and ſleeping is prayer, when it is done in 
ſimplicity, according to the order of God, 


without 


W wa. ad — 


( 147 ) 


without either adding to, or diminiſhing 


from it, by his own choice. 


| 
| 
| 


| 


Prayer continues in the deſire of the 
heart, tho' the underſtanding be employ- 
ed on outward things. 

In ſouls filled with love, the deſire to 
pleaſe God is a continual prayer. 


As the furious hate which the devil 


bears us, is termed the roaring of the lion, 


ſo our vehement love may be termed, cry- 
ing after God. | 

God only requires of his adult children, 
that their hearts be truly purified, and 
that they offer him continually the wiſhes 
and vows, that naturally ſpring from per- 
fect love. For theſe deſires, being the ge- 
nuine fruits of love, are the moſt perfect 
prayers that can ſpring from it. 

7. It is ſcarce conceivable how trait the 
way is, wherein God leads them that fol- 
low him : and how dependent on him we 


' maſt be, unleſs we would be wanting in 


our faithfulneſs to him. 

It is hardly credible, of how great con- 
ſequence before God, the ſmalleſt things 
are; and what great inconveniencies 
ſometimes follow thole, which appear to 
be light faults. 
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As a very little duſt will diſorder a 
clock, and the leaſt ſand will obſcure our 
ſight, fo the leaſt grain of fin, which is 
upon the heart, will hinder its right mo- 
tion towards God. | 

We ought to be in the church as the 


ſaints are in heaven, and in the houſe as 
the holieſt men are in the church: doing 


our work in the houſe as we pray in 
the church, worſhipping God from the 
ground of the heart. 

We ſhould be continually labouring to 
cut off, all the uſeleſs things that ſurround 
us. And God uſually retrenches the ſu- 
perfluities of our ſouls, in the ſame pro- 
portion as we do thoſe of our bodies. 

The beſt means of reſiſting the devil is, 
to deſtroy whatever of the world remains 
in us, in order to raiſe for God upon its 
ruins, a building all of love. Then ſhall 
we begin in this fleeting life, to love God 
as we ſhall love him in eternity. 

We ſcarce conceive, how ealy it is, to 
rob God of his due, in our friendſhip with 
the moſt virtuous perſons, until they are 


torn from us by death. But if this loſs | 


produce laſting ſorrow, that is a clear 
proof, that we had before two treaſures, 
between which we divided our heart. 


. 


—— 
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8. If afterhaving renounced all, we do 
not walch inceſſantly, and beſeech God to 
accompany our vigilance with his, we 
ſhall be again intangled and overcome. 

As the molt dangerous winds may enter 
at little openings, ſo the devil never en- 
ters more dangerouſly, than by little un- 
obſerved incidents, which ſeem to be 
nothing, yet inſenſibly open the heart to 


great temptations. 
It is good to renew ourſelves from time 


to time, by cle examining the ſlate of our 


ſouls, as if we never had done it before. 
For nothing tends more to the full aſſur- 
ance of faith, than to keep ourſelves by 
this means in humility, and the exercile 
of all good works. 

To continual watchſulneſs and prayer, 
ought to be added continual employment. 
For grace flies a vacuum as well as nature, 
and the devil fills whatever God does not 
fill. 

There is no faithfulneſs like that, which 
ought to be between a guide of fouls, and 
the perſon directed by him. They ought 
continually to regard each other in God, 
and cloſely to examine themlelves, whe- 
ther all their thoughts are pure, and all 


their words directed with Chriſtian dil- 
N 3 cretion. 
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cretion. Other affairs are only the things 
of men, but theſe are peculiarly the 
things of God. 

2. The words of St. Paul, No man can 
call Fefus, Lord, but by the Holy Ghoſt, ſhew 
us the neceſſity of eying God in our good 
works, and even in our minuteſt thoughts, 
knowing that none are pleaſing to him, 
but thoſe which he forms in us and with 
us. For hence we learn that we cannot 
ſerve him, unleſs he uſe our tongue, 
hands, and heart, to do by himlelf and his 
Spirit whatever he would have us do. 

If we were not utterly impotent, our 
good works would be our own property : 
whereas now they belong wholly to God, 
becauſe they proceed from him and his 
grace; while raiſing our works, and mak- 
ing them all divine, he honours himſelf in 
us, thro' them. 

One of the principal rules of religion 
is, To loſe no occaſion of ſerving God. 
And ſince he is inviſible to our eyes, we 
are to ſerve him in our neighbour : which 
he receives as if done to himlelf in per- 
ſon, ſtanding inviſibly before us. 

God does not love men that are incon- 
Rant, nor good works that are intermitted. 

Nothing 


( 
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Nothing 1s pleaſing to him, but what has 
a reſemblance of his own immutability. 


A conſtant attention :o the work which 
God intruſts us with, is a mark of ſolid 


piety. | 


Love faſts when it can, and as much as 


f it can. 


It leads to all the ordinances of 


God, and employs itſelf in all the out- 
ward works, whereof it is capable. It 
flies as it were, like Elyjah over the plain, 
| to find God upon his holy mountain. 
God is fo great, that he communicates | 
greatnels to the leaſt thing that is done for 


| his ſervice. 


Happy are they who are ſick; yea, or 


; work. 


lole their life, for having done a good 


God frequently conceals the part which 

| his children have in the converſion of 
other fouls. Yet one may boldly tay, that 

a perſon who long groans before him for 


chief cauſes of 1t. 


( the converhon of another, whenever that 
ſoul is converted to God, 


is one of the 


Charity cannot be practiſed right, un- 
leſs, firſt, we exercile it the moment God 
gives the occaſion; and, ſecondly, retire 


the inſtant after, 


humble thankſgiving. 


to offer it to God by 


And this for three 
rea- 
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reaſons, the 1ſt. To render to him what we all o 
have received from him; the 2d. To avoid | ſes f 
the dangerous temptation, which ſprings | adv: 


from the very goodneſs of theſe works; real 
and the gd. To unite ourſelves to God, itt 
in whom the ſoul expands itlelf in duc 
prayer, with all the graces we have re- | thei 
ceived, and the good works we have done, or a 
to draw from him new ſtrength againſt the don 
bad effects which theſe very works may pro- vor 
duce in us, if we do not make ule of the 
antidotes, which God has ordained againſt 
theſe poilons. The true means to be fil- is, 


led anew with the riches of grace, is thus it is 
to ſtrip ourſelves of it: and without this, I che 
it is extremely difficult, not to grow faint they 
in the practice of good works. ' ſeen 


Good works do not receive their laſt | they 
perfection, till they, as it were, loſe into 
themſelves in God. This is a kind of v 
death to them, reſembling that of our Goc 
bodies, which will not attain their higheſt = clol 
life, their immortality, till they loſe them- 
ſelves in the glory of our fouls, or rather give 
of God, wherewith they ſhall be filled. agai 
And it is only what they had of earthly is tl 
and mortal, which good works lole by eart 
this ſpiritual death. of | 

Fire is the [ſymbol of love: and the lore the 
of God is the principle, and the end of 

all 


we 
o1d 
ngs 
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all our good works. But as truth ſurpaſ- 
ſes figure, the fire of divine love has this 
advantage over material fire, that it can 
reaſcend to its ſource, and raiſe thither 
with it, all the good works which it pro- 
| duces. And by this means it prevents 
their being corrupted by pride, vanity, 
or any evil mixture. But this cannot be 
done otherwiſe than by making theſe good 
works in a ſpiritual manner die in God, 
by a deep gratitude, which plunges the 
ſoul in him as in an abyſs, with all that it 
is, and all the grace and works for which 
it is indebted to him : a gratitude, whereby 
the ſoul ſeems to empty itſelf of them, that 
they may return to their ſource, as rivers 
' ſeem willing to empty themſelves, when 
| they pour themſelves with all their waters 
into the ſea. 
When we have received any favour from 
God, we ought to retire, if not into our 
cloſet, into our hearts, and ſay, I come, 


Lord, to reſtore to thee what thou haſt 
given, and I freely relinquiſh it, to enter 
again into my own nothingneſs. For what 
is the moſt perfect creature in heaven or 
earth in thy preſence, but a void capable 
of being filled with thee and by thee, as 
the air which is void and dark, is capable 

of 
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of being filled with the light of the ſun ? 
Grant therefore, O Lord, that I may never 
appropriate thy grace to myſelf, any more 
than the air appropriates to itſelf the light 
of the ſun, who withdraws it every day 
to reſtore it the next, there being nothing 
in the air that either appropriates his light, 
or reſiſts it. O give me the ſame facility 
of receiving and reſtoring thy grace and 
good works! I ſay, thine: for I acknow- 
ledge the root from which they ſpring, is 
in thee, and not in me.” 

26. In the year 1764, upon a review of 
the whole ſubject, I wrote down the ſum 
of what I had obſerved, in the following 
ſhort propoſitions : : 


* 1. There is ſuch a thing as perfection; | 


for it is again and again mentioned in 
ſcripture. 
2. Itis not ſo early as juſtification ; for 


juſtified perſons are to go on to perfettion, 


Heb. vi. 1. 

3. It is not ſo late as deai; for St, 
Paul ſpeaks of living men that were per- 
feat, Phil. iii. 15. 

4. It is not abſolute. Abſolute perfection 


belongs not to man: no, nor to angels; 
but to God alone. 


5. It 
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5. It does not make a man infſallible: 
7 | none is infallible, while he remains in the 
body. 
e 6. Is it finles? It is not worth while to 
contend for a term. It is 1 from 
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8 It is perfect love, 1 1 * iv. 18” This 
5 is Us efſence of it: its properties, or in- 
0 ſeparable fruits, are rejoicing evermore, pray- 
ww. mg without ceaſing, in every thing giving 
is | thanks, 1 The. v. 16, &c. 
| 8. It is improveable. It is ſo far from 
of lying in an indiviſible point, from being 
incapable of increaſe, that one perfected 
| in love, may grow in grace far ſwifter than 


he did before. 
9. It is amiſſible, capable of being loſt ; ; 
of which we have numerous inſtances. But 


þ we were not thoroughly convinced of this 
till five or fix years ago. 


for 10. It is conſtantly both preceded and 
ls followed by a gradual work. 
11. But is it in itſelf inſtantaneous, or 
not? In examining this, let us go on ſtep 
er- 
by ſtep. 
we | An inſtantaneous change has been wrought 


e ſome believers: none can deny this. 
Since that change, they enjoy perſect 
It fove. They feel this and this alone. They 


re joice 
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rejoice evermore, pray without ceaſing, | © 
in every thing give thanks. Now this is all 
that I mean by perfection. Therefore 


theſe are witneſſes of the perfection which fre 
I preach. * 


_ © Butin-ome This change was not in- tre 
Itantaneous.“ They did not perceive the 
inſtant when it was wrought. It is often 
difficult to perceive the inſtant when a 
man dies. Yet there is an inſtant in TI 
which life ceaſes. And if ever fin ceaſes, | ſp 

there muſt be a laſt moment of its exiſ- | Cb 
tence, and a firſt moment of our deliver- 
ance from it. m: 
But if they have this love now, they will | be 
loſe it.” They may; but they need not. And | pl 
whether they do or no, they have it now: 
they now experience what we teach. They | hz 
now are all love. They now rejoice, pray| 
and praiſe without ceaſing. 
However, fin is only ſuſpended in 
them; it is not deſtroyed.” Call it which| 
you pleaſe. They are all love today : and 
they take no thought for the morrow. 
„But this doctrine has been much 
abuſed.” So has that of juſtification by 
faith. But that is no reaſon for giving up, 
either this or any other ſcriptural doctrine! 
When you waſh your child, as one ſpeaks, 
f throw 


ling, | 
s all 
>fore 
hich 


t in- 
e the 
often 
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ales, | 
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throw away the water, but do not 


throw away the child.” 

** But thoſe who think they are ſaved 
from fin, ſay they have no need of the 
merits of Chriſt.” They ſay juſt the con- 
trary. Their language is, 


Every moment, Lord, I want 
The merit of thy death! 


They never before had ſo deep, ſo un- 

ſpeakable a conviction of the need of 

Chriſt, in all his offices as they have now. 
Therefore all our preachers ſhould 


make a point, of preaching perſeclion to 
believers, conſtantly, ſtrongly and ex- 


plicitly. 

And all believers ſhould mind this one 
thang, and continually agonize for it. 

27. J have now done what I propoſed. 
J have given a plain and fimple account, 
of the manner wherein I firſt received the 
doctrine of perfection, and the ſenſe 
wherein I received, and wherein I do re- 
ceive and teach it to this day. I have de- 
clared the whole and every part of what 
I mean by that ſcriptural expreſſion. I 
have drawn the picture of it at full length, 
without either diſguiſe or covering. And 
I would now aſk auy impartial perſon, 
What is there ſo frightful therein? Whence 
O 13 
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is all this outcry, which for theſe twenty 


years and upward, has been made 
thoughout the kingdom ; as if all Chriſti. 
anity were deſtroyed, and all religion 
torne up by the roots? Why is it, that 
the very name of Perfethon has been caſt 
out of the mouths of Chriſtians; yea, 
exploded and abhorred, as if it contained 
the moſt pernicious hereſy? Why have 
the preachers of it been hooted at, like 
mad dogs, even by men that fear God? 
Nay, and by ſome of their own children, 
ſome whom they, under God, had begot- 
ten thro' the goſpel ? What reaſon is there 
for this ? Or what pretence ? Reaſon, ſound 
reaſon there is none. It is impoſlible 
there ſhould: but prelences there are, 
and thoſe in great abundance. In- 
deed there is ground to fear, that with 
ſome who treat us thus, it is mere pre- 
tence : that it is no more than a copy of 
their countenance, from the beginning to 
the end. They wanted, they ſought oc- 
caſion againſt me: and here they found 
what they fought. * This is Mr. Weſley's 
doctrine! He preaches perfection!“ He 
does: yet this is not kis doctrine, any 
more than it is yours; or any one's elle, 
that is a miniſter of Chriſt. For it is us 
doctrine, peculiarly, emphatically His: 


it 
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it is the doctrine of ſeſus Chriſt. Thoſe 
are is words, not mine, Eeid Z, Ne ws 
0 Harze d 6 iy re Spayeis e tri, Ye 


Jhall therefore be perfeft, as your Father who is 
| nt heaven is per feck. And who ſays, ye ſhall 


not? Or atleaſt, not till your foul 1s 


, ſeparated from the body? It is the doc- 
trine of St. Paul, the doctrine of St. James, 


of St. Peter, and St. John: and no other- 
wiſe Mr. Weſley's, than as it is the doctrine 


of every one, who preaches the pure and 


the whole goſpel. I tell you, as plain 


as I can ſpeak, where and when I found 


this. I found it in the oracles of God, in 
the Old and New Teſtament : when I read 
them with no other view or defire, but to 
ſave my own ſoul. But whoſe ſoever this 
doQrine is, I pray, what harm is there in 
it? Look at it again: ſurvey it on every 
fide, and that with the clofeſt attention. 
In one view it is purity of intention, 


dedicating all the life to God. It is 


the giving God all our heart; it is one 
deſire and deſign ruling all our tempere. 
It is the devoting, not a part, but all our 


_. ſoul, body, and ſubſtance to God. In 


another view, it is all the mind which was 
in Chriſt, enabling us to walk as Chriſt 
walked. It is the circumcifion of the 
heart from all filthineſs, all inward as well 
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as outward pollution. It is a renewal of 
the heart in the whole image of God, the 
full likeneſs of him that created it. In yet 
another, it is the loving God with all our 
heart, and our neighbour as ourſelves. 
Now take it in which of theſe views you 
pleaſe, (for there is no material difference) 
and this is the whole and ſole perfection, 
as a train of writings prove to a demon- 
ſtration, which I have believed and taught 
for theſe forty years, from the year 1725. 
to the year 1765. 

28. Now let this perfection appear in 
its native form, and who can ſpeak one 
word againſt it? Will any dare to ſpeak 
againſt loving the Lord our God with all 
our heart, and our neighbour as ourſelves? 
Againſt a renewal of heart, not only 
in part, but in the whole image of 
God? Who is he that will open his mouth 
againſt being cleanſed from all pollution 
both of fleſh and ſpirit ? Or againſt having 
all the mind that was in Chriſt, and walking 
in all things as Chriſt walked ? What man, 
who calls himſelf a Chriſtian, has the har- 
dineſs to object, to the devoting, not a 
part, but all our ſoul, body, and ſub- 
ſtance to God ? What ſerious man would 
oppoſe the giving God all our heart, and 
the having one deſign ruling all our tem- 


pers? 
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pers? I ſay again, let this perfection ap- 
pear in its own ſhape, and who will fight 
againſt it? It muſt be diſguiſed, before it 
can be oppoſed. It muſt be covered with a 
bear-ſkin firſt, or even the wild-beaſls of 
the people, will ſcarce be induced to 
worry it. But whatever theſe do, let not 
the children of God any longer fight 
againſt the image of God. Let not the 
members of Chriſt ſay any thing againſt 
having the whole mind that was in Chriſt. 
Let not thoſe who are alive to God oppoſe 
the dedicating all our life to him. 
ſhould you, who have his love ſhed abroad 
in your heart, withſtand the giving him 
all your heart ? Does not all that is within 
you cry out, O who that loves can love 
enough ?” What pity that thoſe who de- 
ſire and deſign to pleaſe him, ſhould have 
any other deſign or defire ? Much more, 
that they ſhould dread, as a fatal deluſion, 


| yea, abhor, as an abomination to God, 


the having this one deſire and deſign, 
ruling every temper ! Why ſhould devout 
men be afraid of devoting all their ſoul, 
body, and ſubſtance to God? Why ſhould 


| thoſe who love Chriſt, count it a dam- 


nable error, to think we may have all 
the mind that was in him? We allow, we 
contend, that we are juſtified freely, thro' 

| | the 
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the righteouſneſs and the blood of Chriſt. 


And why are you ſo hot againſt us, be- 


cauſe we likewiſe, to be janflified 
wholly thro” his Spirit? We look for no 
favour either from the open ſervants of 
fin, or from thoſe who have only the 
form of religion. But how long will you, 
who worſhip God in ſpirit, who are cir- 
cumciſed with the circumcifion not made with 


hands, ſet your battle in array againſt | 


thoſe, who ſeek an intire circumcifion of heart, 


who thirſt to be cleanſed from all filthineſs of 


fleſh and ſpirit, and to perfeft holineſs in the 

of God? Are we your enemies, be- 
cauſe we look for a full deliverance from 
that carnal mind, which is enmity againſt God? 


Nay, we are your brethren, your fellow- - 


labourers in the vineyard of our Lord, 
your companions in the kingdom and 
patience of Jeſus. Although this we con- 
feſs, (if we are fools therein, yet as fools 


bear with us:) we do expe to love God, |. 


with all our heart, and our neighbour 
as ourſelves. Yea, we do believe, that 
he will in this world ſo «© cleanſe the 
thoughts of our hearts, by the inſpiration 
of his Holy Spirit, that we ſhall perfeQly 
love him, and worthily magnih 
holy name.” 
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